The Memorial of Vazurgmihr
Ayadgar 1 Vazurgmihr (AV)

The AV is the only text of the wise counsellor of Husrd (531-579) that, in
spite of some lacunae, has survived in its original Parsig language. It is in the
form of questions and answers, most of which are “comparative”.! There is
one folio missing at the end of the text.

The AV was translated into Arabic in an almost early period by a Persian
scribe —possibly Dadveh (Ibn al-Muqaffa‘).” An Arabic version is found in
the Jawédan Xrad of Muskoya (Ibn Miskawayh, d. 1030 A.D.), in which the
Memorial (e <157 .+ w21 L) IS the first of the three collections of advice

which belong to Vazurgmihr. Another Arabic version is known under the title
Of o, oS> Firdodsi translated the Memorial into Perian in verse form ( ay

Olmdsil e, ools), and published it as the eighth collection of advice of

Vazurgmihr in the Sahnama. Strange is the inclusion in the Book of Bilawhar
and Biidasf of much of the Arabic version of the Ayadgar i Vazurgmihr
which is put into the mouth of Bilawhar. An Arabic version of a treatise
dealing with some questions put to Vazurgmihr by Husrav, the Nihayat al-
‘arab, has sayings related to those in the AV. Another Persian version of the
AV is found in the book Kosnama —here two wise men answer the questions
put forward by Kamdad.

! MK, 108r-111r ; Suppl. persan 2044, 99-110.

Peshotanji B. Sanjana published the Ganj-i Shayagan and three other
short Parsig treatises, that occur in old Mss., in 1866 (Bombay), with Gujarati
and English translations. E. W. West made a transcription and French
translation of the conclusion of the text in Le Muséon, vi, 1887, (“Notes sur
quelques petits texts Pehlevis”, 263-272), 265-66. The whole text was edited
in the Pahlavi Texts (Bombay, 1913), 85-101. See also:

J.C. Tarapore, Pahlavi Andarz-namak, containing Chitak Andarz 1
Poryotkeshan or the selected Admonitions of the Porydtkéshan and five other
Andarz Texts, Transliteration and Translation into English and Gujarati of
the original Pahlavi Texts with an Introduction, Bombay, 1933, 37-57.

g B ol8iils ( gludl ple o luol consSiisls Saalialis (galoy wlio 31 SO ¢ sl JLale

NIV s Slool conSiails cay 125 Sy 5 5oL (YVO-YYE N AVF VOV «Ylis cac gomo)
(F-V-FOO «Ylis cacgoza) VYTA

2.« Qui est I’auteur de cette version arabe ? Peut-étre lbn al-Mugaffa‘. »
D. Gimaret, 1971, 39.



vizarisn
Translation

May it be good fortune!
May (you) be good in body and soul and wealth!
May it be so!

(1) I, Vazurgmihr son of Boxtag, the master of ceremonies®
in the gynaeceum of the kingdom*, confident of Husrd”, chief of
Court®, made this memorial with the help and strength of the
Yazata and all the other good spirits’, and at the command of
Husro king of kings, as a textbook for the betterment of the
education of him® who, with the welcome of those who work
above®, has been created in a well-destined and worthy manner,
and | deposited it in the royal treasury.

(2) Since all worldly thing is ephemeral, liable to destruction
and changeable, even he who is from the royal family, and
Fortune is given to him by chance, and even endeavour of least
pain helps him, and he accumulates much wealth, and attains to
the most important position and authority, reaches the highest
status, seeks very great fame, and performs the most illustrious
deeds which illuminate the house and home(-stead), and enjoys
longevity and increase of progeny and lineage, is of great hope
and of good luck in affairs and cases, and (moreover) profit of
men, continuity of the creation (/ the world), and work of rule,
and all other bliss in the world of life one by one testify and
agree, (3) [so that] he relying on these many things displays
excessive self-esteem; however, [even] if he is longest(-lived),
within a period of a hundred years his body will come to an end,
and his rule to naught, and within a period of four-hundred years
family will become destroyed, and name will fall into oblivion
and non-remembrance, and the house and home into decay and
pollution, and descent and lineage will face lowness and lack of
protection, and efforts will become useless, labours and toils
will remain vain, rule will belong to the lords of the period, and
wealth to the one whom Time has destined bliss at that time.

% His title is nivéped or ayenig. Cf. the inscription of Sabuhr, SKZ 22 :
Pers. ayénig = Parth. nywdpty /nivéépad/ =~ Gr. dumvoxkAntopog. Cf. also the
inscription of Abndn : abndn T ped Sabestan ayenig.

* . %ahr ~ &ran-3ahr.

> . Ostigan T husrav = Syr. realony iaie.

® _ darigbed, Pers. (History of Qum) i, L, = Gr. kovpomaAdng
(SopryPdovp).

. Av. mainyu vanhu.

8 lit. ‘those’ = Husrd.

% Av. upard kairya.



The things pertaining to Fraso.koraiti (‘Renovation’) last and
will not be destroyed; only the creation (/ world) of
righteousness pertains to Fra$o.koraiti, and the upright deed of
any person can not be stolen.

(4) Now as my will is to work righteousness and abstain from
committing sin, so except what has happened from the actions
and orders due to the bad rule of the kings of the period | am
remediless, however | at will have abstained from intentional
sins to the extent of my knowledge, | am without doubt about
the existence of the Yazata and the non-existence of the Daéva,
about the Dagna'® and the (individual) soul*!, the Best
[Existence] (/ heaven) and the bad existence (/ hell), the settling
of the accounts of the deceased [at the end of “the three nights™],
and the Resurrection and the Final Body, | prefer righteousness
to the ease of my body and [breathing] soul and [individual] soul
and [also to] all goodness of both worlds of thought and life.

For worldly fame also | have written a few words in this
memorial, thus:

(5) What man is more (/ most) fortunate?
(6) He who is more (/ most) sinless.

(7) Who is more sinless?
(8) He who is more abiding by the law of the Yazata and
more refraining from the law of the Dagva.

(9) What is the law of the Yazata and what of the Dagva?
(10) The law of the Yazata is good and the law of the Dagva
evil.

(11) What is good and what is evil?

(12) Good is Humata (good thought), Hiixta (good word), and
Hvarsta (good deed); evil is Dusmata (bad thought), Duztxta
(bad word), and Duzvarsta (bad deed).

(13) What are Humata and Hiixta and Hvarsta, and what are
DuSmata and DuZiixta and DuZvarsta?

(14) Humata is moderate thinking™, Hiixta generosity,
Hvarsta truth(fullness). (15) DuSmata is immoderate thinking,
Duziixta meanness, and Duzvarsta lie(fulness).

10 <religion, vision soul’.

1 ruvan, Av. urvan.
12 cf. RP 62.15, 27.



(16) What is moderate thinking, what is generosity, and what
is truth(fullness)? What is immoderate thinking (or, thought of
excess), what is meanness, and what is lie(fulness)?

(17) Moderate thinking is this that one sees the transience of
worldly things and desires that thing through which the body
might not be punished and the soul might not go to hell.** (18)
Generosity is this that one does not take back the share of the
body from the body, and the share of the soul from the soul. (19)
Truth(fulness) is this that one conducts oneself in a truthful and
undeceitful way. (20) Immoderate thinking is this that one
regards the world of life as dwelling (place) and the world of
thought to be violent, and desires that thing whose end is decay
of the body and punishment of the soul. (21) Meanness is this
that one keeps away the share of the body from the body, and
the share of the soul from the soul. (22) Liefulness is this that
one takes the body for (attaining his) desire and the soul for
deceiving.

(23) Who is more perfect in goodness?
(24) He who is more learned.

(25) Who is more learned?

(26) He who knows the end of the body, recognizes the
opponent of the soul, and more knows how to protect oneself
from the opponent of the soul and to keep it fearless.

(27) What is the end of the body? Which is the opponent (of
the soul) whom the learned can know more?

(28) The end of the body is the destruction of the (bodily)
form. The opponent of the soul consists of these several lies™
which were procreated by Angra Mainyu (Evil Spirit) to deceive
people and lead them astray and to act against people.

(29) Which ones and how many are the Lies?
(30) Greed"®, and Drought*’, and Wrath'®, and Envy™®, and
Disgrace®, and Lust*}, and Revenge?, and Lethargy®, and the

Lie of Heresy** and Calumny?®.?°
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5 druz, Av. druj-.

1% az, Av. azi-.

7 hez , Av. haécah-.

18 X&Sm, Av. aéSma-.

19 aregk, Av. araska-.

% nang, Av. *namka-.



(31) Of these several Lies which one is more impetuous?

(32) Greed is more discontented and more remediless. (33)
Drought is more tormenting and more sorrowful. (34) Wrath is
more tyrannical and more merciless. (35) Envy is more desirous
of evil and more malevolent. (36) Disgrace is more contentious.
(37) Lust is more self-loving and more disturbing. (38) Revenge
is more terrible and more cruel. (39) Lethargy is more indolent
and more forgetful. (40) The Lie of Heresy is more concealing
and more deceiving. (41) Calumny is more ungrateful.

(42) This is revealed too that: Angra Mainyu (Evil Spirit) did
something even more grievous against Ahura Mazda’s creations
when he concealed the reward of good deeds and punishment
for sins at the end from the mind of people. (43) The creator
Ahura Mazda for keeping away these several Lies and for the
help of mankind created a few spiritual keeping things: innate
wisdom, acquired wisdom, character (or, disposition), hope,
contentment, religion (or, religious vision), and consultation of
the wise.

(44) What is the function of these spiritual (things), one by
one?

(45) The function of innate wisdom is to protect the body
from the fear of committing intentional sins and from useless
pains, to remember the transience of worldly things and the end
of the body, not to reduce one’s own things pertaining to
Renovation, and thereby not to increase one’s own things
pertaining to transience. (46) The function of acquired wisdom
is to know the upright path and way and to abide by it, to ponder
the thing which has occurred before, to be aware of that which
will occur afterward, not to believe anything impossible, and not
to undertake the work which could not be brought to an end.
(47) The function of character (or, morale) is to protect the body
from bad habit and (bad) desire and lust and to do according to it
(i.e., morale), to adjust one’s good character and habit and to
remember it. (48) The function of hope is to connect the share of
action to the body (or, self), to devote oneself to upright effort
and work. (49) The function of contentment is to protect the
body (or, person) from immoderate desire, to remember the pain
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. varan, Av. varana-.

. kén, Av. kaena-.

. buisasp, Av. busyasta-.

. ahlemdgth, cf. Av. asomaoya- ‘heretic’.
. spazgih, Av. spazga-.

. The ZVY 8.2 gives a list of seven Lies.



from discontentment and the fear of immoderateness, not to give
(up) that thing whereby there will be one’s final trust by no
means, not to highly admire the thing which has passed away,
and not to experience pain and suffering for that which cannot
be changed. (50) The function of religion is to inform the person
of the punishment for sins and the reward for good deeds, and to
separate the path and way of the Yazata from that of the Dagva.
(51) The function of consultation of the wise is to protect (one-
)self from lust and self-love (or, egoism), to direct (oneself) in
such a way that if he may be afflicted with calamities his actions
may not be tarnished.

(52) Of these several spiritual (things) in the person of men
which is more powerful?

(53) Wisdom is more seeing, mind more flaming?’,
intelligence more preserving, (54) character more awe-inspiring,
habit more arranging, (55) contentment more reliable, (56) hope
more patient, spirit purer, consciousness more knowing, fravarti
more painstaking.

(57) For men which talent (or, virtue) is better?
(58) Knowledge and wisdom.?®

(59) Which one is better?
(60) That which knows how to direct the person more
fearless, more sinless, and more painless.

(61) In men is wisdom better or chance?
(62) Wisdom is the acquaintance of an affair, and chance is
the approval of an affair.

(63) [For men] which substance (nature) is better?
(64) Humility and sweet talk.

(65) Which habit is better?
(66) Eloquence (heroism) and peacefulness.

(67) Which law is better?
(68) Goodness.

(69) Which desire is more virtuous?
(70) Sinlessness.

27 ayiftagdar from ayéb- : ayift ‘to catch fire, burst into flame’. Cf. also
taftig-menisn ‘fervent-hearted, passionate’ from tab- : taft ‘to become hot,
burn’.

8 Cf.HOD 2.



(71) Which good deed is better?
(72) Satisfaction with one’s possessions.

(73) Which ceremonial act is better?
(74) The recitation of Religion (or, the Avesta).

(75) Which instruction is better?
(76) That whereby one knows better how to organize the
time, and thereby redeem the soul.

(77) Which honour is better?
(78) Friendship of the good and majesty.

(79) Which name is greater?
(80) Duty.

(81) Which opponent is more oppressive?
(82) Bad deed.

(83) For men is education better or natural wisdom?

(84) Growth of body (the person) is through education, and
dwelling of disposition (or, character) is (one’s) natural wisdom;
education is the establishment of the body (person), and
disposition the shelter of body and (breath) soul.

(85) How do disposition and habit and wisdom and all the
other virtues in the person of people, become of less adversity
and less prejudicial?

(86) Wisdom when there is no arrogance.”® (87) Talent (or,
skill) when there is no insolence. (88) Scholarship when there is
no heresy. (89) Eloquence (heroism) when there is no
vengeance. (90) Contentment when there is no illiberality (petty-
mindedness). (91) Good character when there is ho meanness.
(92) Good harmony when there is no disturbance. (93) Truth
when there is no misbehaviour. (94) Hope when there is no
indolence. (95) Generosity when there is no wasting. (96)
Majesty when there is no discontentment. (97) Protection of
body (person) when there is no affliction. (98) Humility when
there is no deceit. (99) Reverence when there is no negligence.
(100) Friendship of the good when there is no simulation.®
(101) Loyalty when there is no back-down. (102) Duty when
there is no slackness. (103) Diligence when there is no jealousy
(envy). (104) Sagacity when there is no hypocrisy.

2 Cf. HOD 22.
%0 Cf. HOD 36.



(105) Do the things that happen to man happen through fate
or through action?

(106) Fate and action jointly are like body and (breath) soul.
(107) For a body separate from (breath) soul is like a useless
carcase, and the (breath) soul separate from the body an
impalpable wind, and when they are mixed to each other they
are powerful and greatly beneficial.

(108) What is fate and what is action?
(109) Fate is indeed the reason and action the cause of the
things that happen to man.

(110) What does the worldly wealth resemble?
(111) To the things which one sees in a sleep, whether good
or bad, and when he wakes up from sleep nothing is there.

(112) In the world of life who is more esteemed?
(113) The lord of the land (= king) who is strong, victorious,
and pious (lit. ‘who desires to do good”).

(114) And who is more indigent?
(115) The miserable who is wretched (physically weak) and
(mentally) wicked.

(116) Who is more unfortunate?
(117) The one versed in the religion who is infidel.

(118) Who is less needy?
(119) He who is more contented.

(120) Who is more contented in wealth?
(121) He who is more majestic (or, with more dignity).

(122) Who is more majestic?
(123) He to whom reproaches of men seem worse than
neediness.

(124) Who is more hopeful?
(125) A diligent man who is lucky.

(126) What is diligence and what luck?

(127) Diligence is this: to follow virtue, and to be diligent in
doing a work which he has undertaken without sin or pain. (128)
Luck is the good fame (during one’s life) and the good
completion of work.



(129) Who is more sovereign?
(130) The (celestial) sphere which makes distribution [of
good things] to this world.

(131) What is more true?
(132) The destined time (or, the decisive time).

(133) Who is more wonderful?
(134) He to whom Time comes more.

(135) Who is more discriminating?
(136) The wise man who has much experience.

(137) Who is more tranquil?
(138) He who has been saved from grievous fear and distress.

(139) Who is more worthy of approval?

(140) He who keeps lust mostly under the control of shame
(or, indigence), wrath under the control of patience, envy under
the control of good reputation (or, friendship), greed under the
control of contentment, and stroke (or, repression) under the
control of law.

(141) Who is of better repute?
(142) He who considers doing good to men as more lawful.

(143) Who is more renowned?
(144) He who is more competent and more triumphant.

(145) Who is [more competent and] more triumphant?

(146) He who has better luck in his (religious and secular)
acts.

(147) Who is more propitiating?

(148) A competent (or, meritorious) child and a wife who
desires (or, loves) her husband.

(149) Who is more forbearing?

(150) A necessitous man, helpless and ungreedy (without
family?), who strives not for [his own] benefit but for the sake
of great hope.

(151) Who is more discontented?
(152) A revengeful (man) who is powerful and has been
irritated.

(153) Who is more tormenting?



(154) A terrible and misbehaving husband, and a wandering
child.

(155) Who is more terrible?
(156) A delicate (or, proud) ruler who is Killer.

(157) Who is more sorrowful?

(158) A capable man who loses his capacity, a powerful man
who loses his power, a hopeful man who loses his hope, and a
self-loving man who arrives at the end of his work (= life).

(159) Who is more painful?

(160) A powerful man who has no child, a wise and
competent man who has an incompetent (or, undeserving) and
wandering child.

(161) Who is more distressful?

(162) A competent man over whom an incompetent one
prevails, a wise one of whom an ignorant one is in command, a
good man when he is under the rule of a bad one.

(163) Who is more forgivable (worthy of pity)?
(164) An oppressed man, hopeless and innocent.

(165) Who is more regretful?

(166) A self-loving man who has reached the end of his
work, one who is learned in the science of soul but is infidel, a
lustful man who is wise after the event, and an ungreedy man
who strives for the ungrateful (in the hope of) benefiting.

(167) Who is more blameworthy?
(168) He who is grateful towards that one from whom he
obtains a favour.

(169) Who is more infamous?
(170) He who regards causing calamity to men as more
lawful.

(171) In the (material) world what does seem more requisite
to man?

(172) He who so long as the body is healthy (looks for)
success, and when the body is ill for good health, and when the
body is hopeless for the salvation of the soul.

(173) What do men desire more?
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(174) Enjoying one’s wishes (fruition) and freedom from
want.

(175) What is fruition and what freedom from want?

(176) Fruition is this: to obtain every thing for which one
expresses a wish. Freedom from want is this: [to obtain] what is
required.

(177) What is [that thing] for which man is more thirsty?
(178) That thing on which one has a good trust (or, that thing
of which one has good hope).

(179) In the world about what should man be more worried?
(180) About bad times, unjust deeds, deceitful friend, and
infidel pitiless ruler.

(181) Of what should one be more confident?
(182) Of good times, upright deeds, an undeceitful friend of
the same religion, and a merciful leader who is law-abiding.

(183) What time is better?
(184) That in which the victory and dominance of the wicked
less occur.

(185) Which religion is good?

(186) That whereby the divinity of the Yazata and the devilry
of the Dagva, the reward of good deeds and punishment for sins
are more manifest, its path and way is more upright, and in it
good deeds are more lawful.

(187) which king and ruler is better?

(188) He who is more friendly to people, who is more
auspicious with regards to his time, and who considers doing
good to men more lawful.

(189) Which friend is better?
(190) He who comes more to another rescue, and renders
more help in distress.

(191) Who has more friends?
(192) He who is more humble, and more tolerant, and more
sweet-voiced.

(193) Who has more enemies?
(194) He who is haughty, arrogant, illiberal (petty-minded),
and coarse-voiced.

11



(195) Who is one’s friend [at the time] of Renovation?
(196) Upright deed.

(197) Who is one’s enemy [at the time] of Renovation?
(198) Bad deed.

(199) What thing pertaining to Renovation lasts and [never]

will be destroyed?

(200) The store of good deeds.

(201) What is nicer?
(202) Association with the good.

(203) What is more beneficial?
(204) To keep company with the wise.

(205) What is more reliable?
(206) The tongue of truthful ones.

(207) What is sweeter?
(208) Fearlessness.

(209) What is more fearless?
(210) Good time and duty.

(211) What is more fortunate?
(212) Sinlessness and good completion.

(213) What is more comfortable?
(214) Satisfaction with one’s possessions.

(215) What is worthier?
(216) Friendship with the wise and the good.

(217) What is more bright?
(218) Deed of the wise.

(219) What is broader (or, more extended)?
(220) Hand of the generous.

(221) What is narrower?
(222) Hand of the stingy.

(223) What is more trustworthy?
(224) Law of the Yazata.

(225) What is more reasonable?
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(226) Recompense of the benefactor.

(227) What is more unreasonable?
(228) Reward for the sinner.

(229) What is more moderate?
(230) Desire of those contented in wealth.

(231) What is more fragrant?
(232) Good reputation.

(233) What is dearer?
(234) Being received by lords and leaders, and compliment

from comrades and friends.

(235) What is worse?
(236) Eye of the greedy.

(237) What is more futile?

(238) Gift to the ungrateful, and associating with the wicked.

(239) What is more empty?
(240) Hand of the stingy.*

(241) What is more painful?
(242) To serve a sovereign who is slow-witted.

(243) What is swifter?
(244) Mind of the lustful.

(245) What is more disagreeable?
(246) Being with the wicked.

(247) What is more delicate?
(248) Mind (or, heart) of rulers.

(249) What is more fearful?
(250) Vexation of pitiless rulers.

(251) What is harder?
(252) The learned one who is unlucky.

(253) What is more surprising?
(254) The ignorant one who is lucky.

31 Cf. §222.
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(255) What is more grievous?
(256) Mind (or, heart) of promise-breakers.

(257) What is more distressful?
(258) Being in company with the wicked and the ignorant.

. ?

(
(

N N

... the right things for men.

(259) What is worse?
(260) Lack of faith and mental confusion (or, delusion).

(261) What is milder?
(262) Generosity of the Yazata.

(263) What is that which is above all things?
(264) Decree of the Yazata.

Text
madayan

ped nam 1 yazdan
Jjadag i nék bavad han i veh ped tan, ruvan ud X'astag. édon
bavad.

(1) man, vazurgmihr 1 boxtagan “nivéped T° abestan T §ahr,
Ostigan 1 husrav, darigbed, &n ayadgar, ped ayyarih ud nirdg 1
yazdan ud abarig harv ménog veh, hamog 1 az framan dad husrd
$ahan §ah, frahang veh biidan $ayistan <> avésan ke ped

______

brihénid €sted ray kird ud ped ganz 1 Sahagan nihad.

(2) con xir 1 gétig hamag saziSnigih ud visobisnigih ud
vardi$nigih, oy-iz k& §ah-naf ast® u-§ jahisn pedis x'arrah dahed,
tox$iSn-z 1 a-ranziha avis$ frayaded, stabr xir handozed, ud o
mahist kar ud padix§ayih rased, abardum gah® gired, ud
vazurgdum nam X,ahed, ud namigihadum kar abrozisn T°° man
ud meéhan kuned, u-§ draz zindagih, abzayisn 1 frazend ud
peyvann, vazurg-umé&dih nék-jahisnth ped kar ud dadestan, ud

_______

hamag farroxih andar gétig €k 6 did gugah ud ham-dadestan (3)

. PO /nivéped/ or /ayénig ped/.
LR PO

. esIdY

. “OHJQ>U“
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ped ostiganih 1 han 1 and tis andar diir-menidardum; ud ka

______

vvvvv

framosth ud anayadih, ud man ud méhan 0 aviranih ud aliidagih,
ud naf ud peyvann 6 frottarih ud *abasth (a-pasih)®’, ud toxsisn o
abébarth, ud ranz ud bar 6 tuhigih, ud padixsayth 6 avam
X'adayan, xir 0 0y maned k& zaman farroxih andar han &
brihénid &sted. ud tis “frasegirdig pe‘[‘[ﬁyed38 ud né visobed, evaz
ahlayth dam fraskirdig, ud kunisn 1 fraron ped &c kas appurdan
ne tuvan.

(4) nlin man con-um kamag toxsisn 1 ped ahlayth varzidan ud
pahréz az vinah kirdan, €don bé han 1 andar jast ested az kunis$n
framayi$n T avam X'adayan duspadixsayih pedi§ acarag ham
enya az vinah nigeri$nig ped kam cand-um dani$n pahrixt &sted.
ud duSox, ud amar 1 stws, ud ristaxeéz ud tan 1 pasén abéguman
hum. u-m ahlayth *az x'arih T tan ud gyan [ud] ruvan ud harv
nékih 1 gétig ud mendg kamagdar. u-m nam-iz gétig ray vazag
€cand abar én ayadgar nibist kii:

(5) mardom kadar farroxdar?
(6) han 1 avinahdar.

(7) k& avinahdar?
(8) han k& ped dad 1 yazdan rasttar &sted, ud az dad 1 dévan
vES pahrézed.

(9) kadar dad 1 yazdan ud kadar dad 1 dévan?
(10) dad 1 yazdan vehih, ud dad 1 dévan vattarth.

(11) c€ vehih ud c€ vattarth?
(12) vehth humat ud hiixt ud huvarst, ud vattarth dusSmat ud
duZziixt ud duzvarst.

(13) c& humat ud huxt ud huvarst, ud c€ dusmat ud duzixt ud
duzvarst?

(14) humat peyman-meniSnih, ud hiixt radth, ud huvarst
rastth. (15) duSmat freh-biid-meniSnih, ud duZiixt penih, ud
duzvarst drozanih.

B goske SP, o JU.
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(16) c€ peymanmenisnih, c€ radih, ud c€ rastth ? cé
frehbiidmenisnih, c€ penth, ud cé drozanih ?

(17) peymanmenisnih &d ké frasavandih 1 xir 1 gétig véned,
kamag abar han tis bared k& ray tan 6 puhl ud ruvan 6 dusox né
rased. (18) radih &d k& bahr 1 tan az tan, bahr 1 ruvan az ruvan
abaz né gired. (19) rastih &d k& 6 ruvan T x"&s rast afréftariha’
raved. (20) frehbidmeni$nih &d ke gétig ped mehmanth ud
menog ped mustegar dared, ud kamag abar han tis bared ké
frazam visobisn 1 tan ud padifrah 1 ruvan azis bed. (21) penth &d
k&-§ bahr 1 tan az tan, bahr 1 ruvan az ruvan abaz dared. (22)
drozanih &d ke tan ped kamag, ruvan ped fréb dared.

(23) ped vehih k& bavandagdar ?
(24) han 1 danagdar.

(25) k& dangdar ?

(26) han ke frazam 1 tan daned, hamemal 1 ruvan $nased,
X'@Stan az hamemal 1 ruvan padan ud abebim dastan abérdar
daned.

(27) c€ frazam 1 tan, kadam hamemal <1 ruvan> k& danagan
pedis abérdar tuvan Snaxtan ?

(28) frazam 1 tan visobisn 1 kirb, ud hamemal 1 ruvan &n and
druz 1 gennag mendg ped fréftan viyaban kirdan T mardoman ray
ped haméstarih T ped mardoman fraz dad.

(29) kadar ud cand han druz ?
(30) az ud *héz* ud x&$m ud aresk ud nang ud varan ud kén
ud busasp ud druz 1 ahlemogth ud spazgih.

(31) az &n and druz kadam stahmagdar?

(32) az ahunsanttar acaragdar; (33) *héz besenidardar ud
b&Sumanttar; (34) ud xéSm duspadixsadar ud
“anabax3ayisnigdar*?; (35) aresk anakkamagdar ud vad-uméttar;
(36) ud nang kuxsidardar; (37) ud varan X addosagdar ud
viSuftardar; (38) ud kén sahmgendar ud an-abaxsayisnigdar; (39)
biisasp azgahandar ud framoséndar; (40) ud druz 1 ahlemogih
nihuftardar ud fréftardar; (41) ud spazgih anespastar.

(42) en-z pedag kii: gennag mendg ped daman 1 ohrmazd tis-
iz &n grandar kird ka-$ kirbag mizd ud vinah padifrah ped

0 pusimen e MK, “pusteopdienSP.
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menis$n 1 mardoman ped frazam 1 kar bé nihuft. (43) dadar
ohrmazd ped abaz dastan 1 han and druz ayyarih 1 mardom ray
cand tis T nigahdar T menog dad: asn xrad ud gososrud xrad ud
x€m ud uméd ud hunsandih ud dén ud hampursagih 1 danag.

(44) x"eskarih 1 én &k ek mendg c&?

(45) x"eskarth T asn xrad tan az bim T kuni$n 7° vinah
nigeri$nig ud ranz “abebar* padan, ud frasavandth 1 x1r T getig
frazam 1 tan ped dax3ag dastan, ud az xir T fraskirdigih 1 X'eS né
kastan, ud ped han vider(ag)ih 1 x'&$ né abziidan. (46) x"eskarih
1 gososrid xrad pand ud ristag 1 fraron beé Snaxtan ud pedis
&stadan, tis T pes bé videred bé nigered, ud han 1 pas azi§ agah
biidan, tis T biidan n€ Sayed n€ vurravistan, ud kar 1
frazaméenidan né $ayed andar né griftan. (47) x'eéskarih 1 xém tan
az x0g 1 vad ud arzodg 1 varan padan ud pedis kirdan, xém ud xog
1nék virastan ud ped dax3ag dastan. (48) x'eskarih T uméed bahr 1
kunis$n 0 tan peyvastan, tan 0 ranz ud kar 1 fraron rayénidan. (49)
x"gskarih T hunsandih tan az frehbiid-x"ayisnih padan, ud ranz az
ahunsandih, ud bim az frehbuidih ped daxsag dastan, ud han tis
ke ray abdum abestam avis baved ped tis-iz tis ray [b&] né
dadan, tis T uzid &sted ray vahag <né burdan>. (50) x'&skarih 1
dén tan az vinah puhl ud kirbag mizd agahénidan, ud pand ud
ristag T yazdan az han 1 dévan judag dastan. (51) x'eskarih 1
hampursagih 7 danag tan az varan ud X'addosagih padan, édon
rayenidan kii ped anagih 1 §ayed madan kuni$n T X'$ ahog né
baved.

(52) az en and mendg ped tan T mardoman k& 6zumanttar?

(53) xrad vénagdar, ud menisn “ayiftagdar®, ud u§ dastardar,
(54) ud xém huskohdar, ud xdg virastardar, (55) ud hunsandth
avistvardar, (56) ud uméd barestandar, ox ab&zagdar, ud boy
agahdar, ud fravahr ranzvardar.

(57) ped mardoman hunar c€ veh?
(58) danagth ud xrad.

(59) &d kadar veh?
(60) han ke tan abeébimihadar ud avinahdar ud aranzagihadar
daned rayénidan.

(61) ped mardoman xrad veh ayab jahisn?

B aorom
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(62) xrad Snaxtarth 1 kar, ud jahi$n pessennisn 1 kar.

(63) gohr kadar veh?
(64) érmenisnih ud carbévazih.

(65) x0g 1 c€ veh?
(66) vyaxanih ud astth-x"ahih.

(67) dad 1 c€ veh?
(68) vehih.

(69) kamag 1 kadar frarondar?
(70) avinahih.

(71) kirbag 1 kadar veh?
(72) hunsand-xirth.

(73) kirdar c€ veh?
(74) dén-usmarisnih.

(75) frahang kadar veh?
(76) han ke avam pedis rayénidan, ud ruvan pedi§ boxtan
abérdar daned.

(77) azarm kadar [veh]?
(78) veh-dostih ud huskohih.

(79) nam c€ meh?
(80) xveskarth (husravih ?)*.

(81) hamemal 1 kadam stambagdar?
(82) kunisn 1 vad.

(83) ped mardoman frahang veh ayab gohr xrad?
(84) abzayis$n 1 tan az frahang, ud xém mehmanth ped gohr
xrad; <frahang> vinaris$n 1 tan, ud xém panag 1 tan ud gyan.

(85) xeém ud x0g ud xrad ud abarig-iz hamag hunar andar tan
1 mardoman con kam-pedyaragdar ud abézyandar?

(86) xrad ka-§s menidarih nést; (87) ud hunar ka-§ tarmeni$nih
nést; (88) virumandih ka-§ ahlemogih nést; (89) vyaxanih ka-§
kénvarih nést; (90) hunsandih (hunsandxirih) ka-§ x"ardag-
nigeri$nth nést; (91) vehx&mith ka-§ penth nést; (92) nek
husazagih ka-§ visuftarih nést; (93) rastih ka-§ dus-bari$nih nést;

“ . Cf. Kosnama, 4435
pl-cas— oo ae WUSGS 5l Ay Falas a4y Lol 1S dw pp &

18



(94) uméd ka-$ azgahanih nést; (95) radih ka-§ vinigarih nést;
(96) huskohith ka-§ ahunsandih nést; (97) tan-panagih ka-§
b&sumandih nést; (98) érmenis$nih ka-§ fréftarih nést; (99)
tarsagahth ka-§ vistarih nést; (100) vehdostth ka-§ désakkarih
nést; (101) ekanagih ka-§ abazih nést; (102) x'eskarih ka-§ sustih
nést; (103) toxsagih ka-§ areskenth nést; (104) danagih ka-§
“peccibagih?’ nést.

(105) tis 10 mardoman rased ped baxt baved ayab ped
kunis$n?

(106) baxt ud kuniS$n agenin on humanag hend con tan ud
gyan. (107) cg tan jud az gyan kalbod-€ ast 1 agar, ud gyan jud
az tan vad-¢€ ast 1 agriftar; ud ka agenin gumixt &sted 6zumand
ud vazurg siidumand.

(108) ce baxt ud ce kunisn?
(109) baxt-iz cim ud kuni$n vahanag 1 tis T 6 mardoman
rased.

(110) xir 1 gétig 6 c€ humanag?
(111) o tis T ped busasp vénend, ka nék ka-z vad; ud ka az
buisasp be bavend tis-iz tis andh nést.

(112) andar gétig k& burzisnigdar?
(113) dahyubed T amavand ud pérozgar 1 kirbakkam.

(114) ud k& mustumanttar?
(115) $koh T duspedix (dusdaft?)*® durvand.

(116) k& dusfarroxdar ?
(117) deénagah 1 durvand.

(118) ke abeniyazdar ?
(119) han 1 hunsanttar.

(120) k& hunsandxirdar ?
(121) han 1 huskohdar.

(122) k& huskohdar ?
(123) han k& avveéni$n 1 mardoman vattar sahed ki
niyazumandih.

(124) k& umédvardar ?

A apseereie
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(125) toxSag mard 1 jahiSnayyar.

(126) ce toxsagih ud c€ jahiSnayyarih ?

(127) toxSagih han ke pésag 1 fraronih kuned ud kar-z 1
payimar baved avinahiha ud aranzagiha pedi$ toxSed. (128)
jahiSnayyarth nam 1 nék ud hufrazamth 1 kar.

(129) ke padixsadar ?
(130) spihr 1 geéhan baxtar.

(131) ke rasttar ?
(132) zaman 1 brin.

(133) k& abddar ?
(134) han k& zaman ab&rdar mad &sted.

(135) ke vizidardar ?
(136) danag 1 vas-uzmayisn.

(137) k& pedramisndar ?
(138) han k& az bim ud astanag 1 gran boxted.

(139) ke pessannisnigdar ?

(140) han ke varan azér 1 nang, ud xé$m azer 1 burdih, ud
aresk azer "husravih (d6§ﬁrmih?)49, ud az azér hunsandih, ud
zaniSn azer dadestan abérdar dared.

(141) k& husrodar ?
(142) han k& nekih ped mardoman kirdan ped dattar dared.

(143) k& namigdar ?
(144) han 1 “§ayendagdar®® ud abarvézdar.

(145) ke abarvézdar ?
(146) han ke jahisn ped kar ud dadestan nektar.

(147) k& Snayénidardar ?
(148) frazend 1 Sayendag ud narig 1 $0y-kamag (SO0ygamag).

(149) ke barestandar ?
(150) niyazumand 1 acarag ud an-az (a-naf ?)°* k& ...°% umed
1 vazurg ray toxSed.

9 LgyPasp; 4oy Pasp JU.
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(151) k& ahunsanttar ?
(152) kénvar 1 azardag 1 tuvanig.

(153) ke beésmadardar ?
(154) §6y sahmgen 1 *dusbarisn (dusburd?)® ud frazend
rozvard™,

(155) ke sahmgendar ?
(156) padixsay T nazik 1 zadar.

(157) k& besumanttar ?

(158) sayendag ka 0 asayendagth rased, ud padyavand ka o
abadyavandih rased, umédvar ka®® 6 anumédih rased, ud
x'addosag ka o frazam 1 kar mad &sted.

(159) ke dardumanttar ?
(160) tuvanig 1 nést frazend, ud danag Sayendag k& frazend 1
a§ayendag ‘rozvard®’ baved.

(161) k& *astanagumanttar (xastumanttar ?)® ?

(162) sayendag ka-§ asayendag pedi$ abarvéz, danag ka-§
dusagah pedis abar-framadar, veh ka-§ vad pedi$ padixsay.

(163) ke abuxsayisnigdar ?
(164) avistaftag 1 anuméd 1 avinah.

(165) ke pastmandar ?

(166) x'addosag ka 0 frazam 1 kar mad, ruvansnas 1 durvand,
varanig 1 pasxrad, ud anaz k& anespasan ray toxsisn ped
stidumandih® kuned.

(167) ke avveniSnigdar ?
(168) han ke andar 0y ké nekih azi§ vinded anespas baved.

(169) k& dusrodar ?
(170) han k& anagih ped mardoman kirdan ped-dattar dared.

2 | Ly GHIORY 1) ¥ PRI ) s iegyadps fan-espasth ray toxsisn T ped
stidumandih/.
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(171) mardoman andar gétig c€ abayiSnigdar sahed ?
(172) oy ke da tan drust kamag-hanzamih, ud ka tan vémar
baved drustih 1 tan, ud ka tan anumédih baved boxtagih 1 ruvan.

(173) mardoman o c& kamagdar hend ?
(174) 6 kamagx'ahth ud abéniyazih.

(175) c& kamagx"ahth ud <c&> abeniyazih ?
(176) kamagx'ahih harv cg arzog abar baved ayaftan, ud
abéniyazih han 1 andar abayed.

(177) mardom o c@ tiSnagdar hend ?
(178) oy k& umed 1 nék avis barend.

(179) mardoman andar gétig az c€ ves abayed handésidan ?
(180) az avam 1 vad, ud kuni$n 1 abaron, ud dost 1 fréftar, ud
padixsay 1 durvand (du$men) anamurzid.

(181) ped ce vistaxdar abayed biidan ?
(182) ped avam 1 n€k, ud kuni$n 1 fraron, ud dost 1 afréftar ud
hamdeén, ud salar 1 abuxsayisSngar ud dﬁdeste‘migGo.

(183) avam kadar veh ?

_____

ested.

(185) dén kadar veh ?

(186) han k& yazdih 1 yazdan <ud> dévih 1 dévan, kirbag
mizd <ud> vinah puhl azi§ pedagdar, ud rah ud ristag 1
frarondar, kirbag ped-dattar jast ested.

(187) x"aday ud salar kadam veh ?
(188) han T mardom-dosttar ud avam vizittar™, u-3an nekih
ped mardoman kirdan ped-dattar.

(189) dost kadam veh ?
(190) han 1 mad-frayattar ud andar Skeftith ayyardar.

(191) dost ke ves ?
(192) oy T érmeni$ndar ud barestandar ud carbavazdar®.

(193) dusmen ke ves ?

%0 apups I\J_QJWIU‘A‘OHJ.Q‘
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(194) abarmeni$nan ud abardanan ud x'ardag-nigeri§nan ud

drust-avazan.

(195) dost 1 fraskirdig kadar ?
(196) kunisn 1 fraron.

(197) duSmen fraskirdig kadar ?
(198) kunisn 1 vad.

(199) ce han 1 fraskirdig pettayed ud n€ visobed ?
(200) hambar 1 kibag.

(201) c@ nektar ?
(202) hamih 1 abag vehan.

(203) cé stidumanttar ?
(204) nisastan abag danagan.

(205) ce ostigandar ?
(206) uzvan 1 rast-gobisnan.

(207) cé x"astar ?
(208) ab@bimih.

(209) cé ab&bim(1ha)dar ?
(210) avam 1 ne&k ud x'&skarih.

(211) ce farroxihadar ?
(212) abévinahih ud hufrazamih.

(213) ce asanthadar ?
(214) hunsand-xirih.

(215) c& arzumanddar ?
(216) doSarm abag danagan ud vehan.

(217) c& rosndar ?
(218) kunisn 1 danagan.

(219) ce fraxdar ?
(220) dast 1 radan.

(221) ce tangdar ?
(222) dast 1 penan.
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(223) c& “vabarigandar® ?
(224) even 1 “yazd®.

(225) cé cimigihadar ?
(226) padasn 1 kirbakkaran.

(227) ce ab&cimihadar ?
(228) padasn 1 bazakkaran.

(229) c& peymanigihadar ?
(230) kamag 1 hunsandxiran.

(231) c€ huboydar ?
(232) husravih.

(233) ce gramigdar ?
(234) pedirién 1 az x'adayan ud salaran ud nivazisn® 1 az

hamalan ud dostan.

(235) ce vattar ?
(236) caSm 1 azvaran.

(237) c& abébardar ?

(238) dahisn 16 anespasan ud peyvannisn T abag vattaran.

(239) ce tuhigdar ?
(240) dast 1 penan.

(241) ce ranzagihadar ?
(242) peristisn 1 padixsay 1% dusvir.

(243) ce tezdar ?
(244) meni$n 1 varanigan.

(245) c& dusx'ardar ?
(246) budan 1 abag vattaran.

(247) c& nazuktar ?
(248) menidn 1 padixsayan.

(249) ce bimgendar ?
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(250) azaris$n 1 padixsayan anamurzid.

(251) ce skefttar ?
(252) danag 1 vadjahisn.

(253) cé abddar ?
(254) dusagah 1 hujahisn.

(255) ce grandar ?
(256) meniSn 1 mihrdruzan.

(257) c& astanagumanttar ?
(258) hamih abag vattaran ud dusagahan.

... tis 1 ped mardoman fraron.

(259) ce vattar ?
(260) anastavanth ud viyabanmenisnih.

(261) c& carbdar ?
(262) radih 1 yazdan.

(263) c& han T azabar harv tis ?°’
(264) vizir 1 yazdan.

A A A
€0)¢0)¢0)
viw e

anoSagruvan bavad vazurgmihr 7 boxtagan ud avésan kayan ud yalan ud
viran k& gyan-abesparih 7 dén 1 mazdesnan kird hend. gah ped asar ro$n
bavad. €don bavad. &dondar bavad.

frazaft ped drod.

7 Cf. MX 2.92.



