The coming of the King Vahram Varzavand

The present short text expresses the hope of the advent of Vahram, the Aryan
hero who will come in a future period and will restore the Aryan kingdom —in
the Jamaspig he is the king of Pedigx"argar.! J. C. Tavadia established that it
is a poem with rhyme (according to Bahar it is a verse-text with a series of
twelve-syllable verses?), and called it “a rhymed ballad”. 3

[abar madan 1 §ah vahram 1 varzavand]

kay bavad kii pég-é ayed az hindiigan,

kii : « mad han 1 Sah vahram az diid,g : kayan
ke pil ast hazar, abar saran sar? ast perozan’
ké abrastag drafs® dared ped éven i husrogan
pés laskar bare"d ped spah-salaran. »

mard-é visé’ abayed kirdan zirag targuman,
ké saved bé gobed ped hindiigan

kii: amah cé did az dast® T tazigan

abar ék groh dén nizar kird, bé ozad Sahan

Sah T amah ud par k& ér, avésan

ceon deév dén darend, ceon sag x*arend nan
bé stad "' padixsayth az husrogan

né ped hunar, né ped mardih,

bé ped afsos ud peq riyahrih, béstad hend
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girend ped stahm az mardoman

zan ud x"dastagiha i sirén, bav ud boyestan
gizidag abar nihad ""?, bé baxt "" abar saran
abaz harzg!'? x¥ast "™, sag i gran

bé niger kii'! cand vad abgand han druz ped én gehan
ki'? nest vattar az 6y vad peaen'’ gehan

az amah bé ayed'* han $ah va,hran

i varzavand az dudag 1 kayan

bé avarem kén 1 tazigan

ceon rustahm®® avurd sad kén T syavaxsan
mazgidiha frod' hilem, bé nisayem ataxsan
uzdészariha bé abganem ud pak kunem az gehan
da vini Savend druz visiidagan az én gehan

frazaft ped drod sadih ud ramisn

When will it be that a courier will come from India,

(saying) that: “King Vahram, of the family of the Kavi, has
come,

Having a thousand elephants, being chief upon chiefs [and]
victor,

Having a raised banner, in the manner of the Husrav (Persian
kings),

Bearing it before the army like generals™?

A man should be dispatched, a clever interpreter,

Who may go and tell to India,

What we have seen from a group [coming] from the Arabian
plain!’

[Who] weakened the religion and killed our king of

Kings, and he who (was) Aryan.

They hold the religion as demons, and eat the food like dogs.

They have taken away the sovereignty from the renowned
(Persian kings),

10 gl /harag ?/. Hedayat : _Lol; Bahar : <.L.f.
e /ke/.

12 we /k&/.

B yen /vad/.

. 116 /mad/.

15 5~rwr°> /rodestahm/.

16 PD .
17 Or : What we have seen from the hand of the Ta¢iks in one multitude.
(Bailey)



Not by virtue, nor by valour,

But in mockery and scorn, (like the demons.)

By force they take away from men

Their sweet-hearts and sweet possessions, parks and gardens.

Capitation-taxes they have imposed, they have distributed
them upon their heads

They have demanded again the tribute, a heavy impost.

Consider how much evil that Lie has cast upon this world

Than which evil there is none worse in the world.

From us shall come that king Vahram,

Possessing marvellous power, of the family of the Kavi.

We will bring vengeance in the Arabs,

As Rustahm brought a hundred revenge for Syavarsan.

Their mosques we will cast down, we will set up Fire(-
temples).

Their idol-temples we will dig down and wipe them out from
the world

So that shall get lost the spawn of the Lie from this world.

Finished in peace and joy and pleasure.

There exists another text concerning the coming of King Vahram. In fact,
his compiler has interpolated some glosses in the original (above) text. Edgar
Blochet found it in a manuscript which once before was at his disposal.'®
Another copy is found in the manuscript R 591 (K.R. Cama Oriental
Institute, Mumbai), 49%-50".

kay bavad ka peg-¢ ayed az hindiigan,

kii : “ ayed han 1 $ah vahram az hindiigan

ké.s pil ast hazar, abar saran sar'® ast *pérozan
ke abrastag draf§ dared ped €ven 1 Sahryaran
p&s spah abar bared “ped spahsalaran®””

mard-€ vise abayed kirdan danag ud uSumand,

ke Saved beé 0 hindiigan

gobed kii amah ce did

Sahriyaran 1 amah abag tazigan ud turkan ud hrom ud
cinestan ud dévan 1 mazanigan karezar abar burd hend k€& aveésan
az stobih dén 1 veh ud ab&zag ud peristisn 1 yazdan

18 _E. Blochet, “Textes religieux pehlvis”, RHR, 1895, 1-2, 241-243. “Le
manuscrit que j’ai eu a ma disposition et qui n’existe dans aucune
bibliothéque européenne, laisse a désirer au point de vue de la correction.”
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amehrspendan ud atas-iz suxr sozag pedirift hend, ud az zaman 1
anoSag-ruvan zardust spitaman dén 1 abézag da hazar sal ravagih
ayaft. ud niin-z tazigan 1 musix‘ar k& x0g ud xém 1 mar darend,

cedn sag x'arend nan

bé stad " padix3ayth az husrogan (husravan)

né€ ped hunar ud mardth, né ped zor 1 xrad

bé ped afsds ud anévén bé stad .

c€ &c kas ped &n &vén ped stamb né stad &sted.

cedn dév k&s darend ud dév-pésag k& dad '2%¥°nud yattary, ped
gehan askardar, ud vehih ud dad 1 fraron azeér zamig nihan kird
hend. ud ped kar 1 vinahgarth cér, dosarm ped vinahgaran ves
kunend. ud bim 1 dusox ud padifrah andar dil né darend. ud
ruspigm ud ruspigbaragth andar avésan ves ast. ud dén 1 ab&zag
ud kar ud kirbag ud dad x"ar nigerend. guftarih ud kénmenisnih
ud afsos ud riyahrih ud stamb(ag)th askar(ag) bud est. amah ped
uméd T madan T varhram 1 amavand ped stahm ud bes T avésan
hunsandth abar barem, k& ped han zaman ped nérdg ud ayyarth 1
ohrmazd ud amehrspendan hamag déndusmenan vadmeni$nan
ud uzdésperistan az bun bé abganem (kanem); ud hamag geéhan
az vattarth ud uzdésperistih pak bé baved; ud dén 1 abézag ud
rastth ud fraronth ravag baved. ped kamag 1 yazdan!

frazaft.

When will it be that a courier will come from India,

(To say) that: “That king Vahram is coming from India. He
has a thousand elephants, and is chief upon chiefs [and] victor,

He has a raised banner, in the manner of the kings, and bears
it before the army like generals™?

A man should be dispatched, a wise and intelligent one, who
may go and tell to India, what we have experienced.

Our kings made battles with the Arabs and Turks, against
“Rome” and China, and with the giant demons; and [the
enemies], defeated, accepted the good and pure Religion, the
worship of the Yazata and Holy Immortals and that of the red
and burning Fire. And from the time of the immortal-souled
Zarafustra of Spitama the pure Religion was prevailed for one
thousand years. But now the Arabs, these eaters of rats, [have
come], they have the temperament and character of the serpents,
and eat the food like the dogs. They have taken away the
sovereignty from the Persian kings, not by virtue or valour, not
by force of wisdom, but in scorn and unlawfully, they have



taken it away. For nobody before had taken it away with such
brutality. They follow the teaching of the demons, and they
themselves [are] demonic. They spread the Evil and unjust Law
in the world, and they hide the Good and the just Law. They are
adroit in sinfulness. They approve more the criminals. They do
not have the fear of hell or punishment in their heart.
Prostitution and whoring are current among them. They despise
the pure religion, good deeds and justice. The dispute and
revengefulness and mockery and scorn and oppression have
been spread. We [only] in the hope of the advent of Vahram the
forceful endure this oppression and persecution with
contentment; [but] at the time [when he will come], with the
strength and help of Ahura Mazda and the Holy Immortals shall
we eradicate all the enemies of Religion, evil-minded ones, and
idol-worshippers. The world then will be totally purified from
evil and idolatry; and the pure religion, righteousness and
truthfulness will be propagated. Deo volente.

Finished.
Addenda

From a letter of Maneckjee Limjee Hatteria (1252 A.Y./ 1882 A.D.):
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From the Trois ans en Asie, Gobineau —de 1855 a 1858 (Fuvres, 11, Paris,
1983, 294) :

« En Perse, les ¢loges qu’on peut faire du parsisme ne
s’adressent pas a I’intelligence, mais au cceur. C’est un point de
foi, qu’un prophete appelé Péchouten doit venir bient6t et rendre
a I’Iran, avec son ancienne religion, son ancien éclat. J’ai
entendu a ce sujet des conversations infinies. Tous les gu¢bres
attendent Péchouten. La question est de savoir I’époque de son
avénement ; quant au point de 1’horizon par lequel il doit
pénétrer dans 1’Iran avec une nombreuse armée, on le connalit,
c’est I’Inde. En ce moment, la plupart des guébres penchent a
croire que I’armée bénie sera composée d’Européens ; mais



quels Européens ? Voila le mystere. Les uns disent que ce sont
les Anglais ; les autres parient, au contraire, pour les Russes.
L’embarras est grand. En attendant, un guebre de Yezd crut
savoir, il y a quelque temps, et savoir par démonstration
positive, que Péchouten et son armée étaient déja en route et
allaient pénétrer dans 1’ Afghanistan. Il était, comme on peut
croire, fort agité et dans une grande attente, lorsqu’il lui passa
par I’esprit que, venant de 1’étranger, les guerriers élus n’avaient
pas pu, vraisemblablement, se munir de kostis ; c’est le nom de
la ceinture sacrée que doivent porter tous les hommes de la loi
pure. Or, de voir arriver les libérateurs sans ce signe essentiel,
c¢’était de quoi tout gater. Pour prévenir des malheurs imminents,
le pauvre homme vendit tout ce qu’il possédait, fit fabriquer
douze mille kostis, loua des chameaux, les chargea de ses
offrandes et prit le chemin de 1’ Afghanistan tout seul, jugeant
I’affaire trop pressante pour attendre une caravane. On n’en a
jamais eu de nouvelles. Il est probable que quelque bande de
pillards, devancant Péchouten et son armée, se sera
accommodée des chameaux et de leurs charges. »

Raham Asha



