The coming of the daéna

§ ZaraBustra is thirty years old when he enters upon the well-made
path of good thought, along which the conscience (or, intellect) of
those who shall revitalize the world stride with truth.! He is alravan,
1.e. a priest by profession, an ordained priest (Ved. dtharvan-).

Yt 13.94 usta.no zato abrava yo spitamo zaraBustro fra.no yazaite
zaoOrabya starato.barasma zaraOustro ida apgm vijasaiti van'hi daéna
mazdayasnis vispais avi karsvgn yais hapta.

‘Lucky for us! A priest has been born, Spitama Zarafustra. He will
sacrifice (the words) to us with libations, ZaraBustra, having spread out
the altar twigs. Here, from now on, will go afar the good Mazda-
worshipping religion to all the seven continents.’

§ ZaraBustra refers to himself as zaotar, ‘libator, a chief officiating
priest at a sacrifice’ (Ved. hotr-) and arasi ‘an inspired poet or sage,

seer’ (Ved. fsi-).

Y 31.5

tat moi vicidyai vaoca hyat moi asa data vahyo
viduyé vohii mananyhd manca daidyai yehya ma arasis
tdacit mazda ahura va noit va ayhat anhaiti va

¢ Tell me about that more excellent (thing) which you have
assigned to me through truth, in order for me to discern, to know with
good thought, and to bear in mind, of which (I am to be) the arasi,
even those things, O Ahura Mazda, which either shall not be or shall
be.’

The seventh chapter of the (lost) Studegar nask is an Avesta

commentary on the Gafa Y 31, Ta-va-urvata: That more excellent
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thing is indeed “the omniscient intellect”™, by which the arasi knows

! For the association of religion (or, conscience) with the way of good thought,
cf. Y 34.12 asa pa6o vayhaus x"aetdng mananhé ‘the paths through Truth, the ones

of Good Thought, easy to go’, Y 34.13 advanam ... vaphdus mananhé daénd

saoSyantgm ya hit.karata asacit ‘the road ... of Good Thought, the well-made (road),

along with the religions of the SaoSyant (Z sadumandan “useful ones’), through
Truth.” (Y 46.3 saoSyantgm xratavo)
* . xrad 7 harvisp-agah(ih). Cf. ZVY 1.2.
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about the four periods of the millennium’,

coming and shall come™,

about the things which are

Y 33.6

Yvazaotd asa arazus hvo mainydus a vahistat kava
ahmat ava mananhd ya varazyeidyai manta vastrya

td toi izyd ahura mazada darstoisca hdm.parstoisca

‘I, the zaotar who is straight through truth, the poet (who is) in
accord with the best spirit, henceforth with that thought with which the
realization of pastoral works is thought, with that (thought), I desire, O
Ahura Mazda, Thy sight and consultation.’

§ The Magi combine stray allusions about ZarafBustra found in the
early texts, the Ga0a, the Yasna Haptanhaiti, etc., into a connected
legendary narrative. The crucial moment of this story is “the
acceptance of the daéna@” by Zarabustra.” He is thirty years of age at
the time of his (spiritual) journey. He goes at dawn to the bank of the
water of the Daitya to fetch water for the haoma-ceremony when an
Amosa Spanta, viz. Vohu Manah ‘good thoght’ reveals himself to
ZaraBustra, who leads away him into the presence of Ahura Mazda and
the Amosa Spar_lta.6 He comes to the Consultation” with Ahura Mazda.

Y 12.5 aba abd coit ahuro mazda zaraOustram aoaxsayaéta
vispaésii farasnaési vispaési hanjamanaésii
yais aparasayatom mazddsca zaraQustrasca.

6 a0d ala coit zaraOustro daévais saram vyamrvita. . .

‘Just and just so might Ahura Mazda have taught ZaraBustra, in all
the questionings, in all the meetings, in which they conversed, Mazda
and Zarafustra.

Just and just so might ZaraBusStra have abjured the association with
the Daéva ...’

§ ZaraBustra receives the daéna ‘conscience; religion; Avesta’,
and, in his return, he prepares the canon of the religion.® Thus begins
the first year of the religion (A.R.: anno religionis).

*. Cf. Dk ix M 792.

*.Y 31.14 ya zi aiti jonghatica.

> . pediriftan T zardust dén, cf. Dk vii M 648, Bd 240; madan 1 dén, cf. Bd 239.
® . Av. darsti- ‘sight’ is rendered by Pers. vénisn “vision’.
7 ham.pariti-: hampursagih.

Y desagénidan 7 dén. Cf. VZ 24.4, Dk iii M 308.



From the Dénkird vii, 3, M 624-25

62%4-5 ped bavandagih T sih sal az zayisn frdz vahman amehrspend

ped astagih T ohrmazd abar mad ka-§ az réd T nay“dag’ ab  homigan'®
burd.

con ed i den gobed kii: “ka 6 han 1 sidigar bé-tazisnih fraz mad 1
han 1 veh dditi fraz ped han franaft. ud ka az han ul raft zardust, a-s§
mard did ka raft az rabihbindar nemag"'. han bid vahman. ud han 6y
sahist vahman pés-kerb [kii: ped tan casm<ag>dar baved] ud pés-nék
[kit ped harv tis pés bid]. han o6y sahist vahman cand han i si mard
nezag balay. ud han oy sahist vah"man ki-§ han 1 UAP /aroy-é/ tag ped
dast burd ke-$ ped han urvar bé burrid u-s né urvar bé résénid.” han
menog tag i den bid, u-s éd nimid kit ped dén edon arésidariha
abayed raft<an>. ast ké édon goped kit ménog astih bud, u-§ ed nimiid
kit andar gehan edon arésidariha abayed raftan kit abag harv kas
astih baved.

“ka 0 han 1 tasum bé-tazisnih fraz mad i han 1 veh daiti [rovr rod
i han nam bid] <fraz ped han franaft> ud andar han zardust, a-s az
meyan ab i homigan burd, ud ped ulth zardust a-s han i dasn pedistan
az voor rod %% burd, u-§ abar-varr nihuft, ud andar han oy pés-
némag vahman pedirag ayuxt.

u-$ az oy pursid oy mard kii: ké he, <az> ke,an he?
— zardust hom spitaman.

soxan T vahman: zardust 1 spitaman, ped cé to fraz-ranzagih [kii-t
ped cé abayed ka ranzag bé bavé]? ped cé to fraz-toxsagih, ud o cé to
kamag-dahisnih?

pasox i zardust kii: ped ahlayih fraz-ranzagih, ud ped ahlayih fraz-
toxsagih, ud o ahlayih Q/an/ kamag-dahisnih [kii-m abadyist 6 han tis]

ud ahlayth 3 Q> /an cand/ (ranz 1?) xvastar hom menem.

ud gopisn 1 vah,man: zardust T spitaman, aws /astig/ han ké
ahlayih [ki tis-e T astig con ?]. han ké ahlayih da ke han ké ahlayih
[kit ké x"es?].

? . sweny. Cf. VA 13.37 apé ... navayd: ab 19w /naydag/, AIM vas-peyvann
bed con rod naydag, SnS 13.41 xanigan ud casmag 1 aban ud puhl ud rod-iz T
naydag, Purs.EA 17.4 puhl abar rod-é naydag bastan. See also Ker§asp-nama 769

$97 906 5 byo cwls 95

1 Cf. Y 3.3 apam haomydm: ab homén, Vr 11.2 imd haomd ima haomya: én
hom ud én homen [jamag-is andar].

"' Cf. Hn 2.7 rapi6pitaraéibyé haca naémaéibya.



u-s guft zardust kii: ast(ig) han ké ahlayih, ud han ray rosn
bavandag agah hom kit con. han v 2\ /ray/ ké han ké oy rasisn ped
vah,man.

u-s 0 oy guft vahman kii: zardust i spitaman, bé éd jamag i day ké
baré, con oy 0 ham pursem ké ti dad hé, ke an dad hem, ke az
menogan abzonigdum, ké (az) astan huddagdum, ké oy gordag hom ké
vahman hom [kii astag © 6y hom].

egis edon menid zardust kii: veh han ké dadar ké az éd astag veh.

ég avesan beé raft hend ped abagih, vahman ud zardust-iz,
vahuman zardust pés pas.

‘On the completion of thirty years beyond his birth, the Amasa
Sponta Vohu Manah was sent by Ahura Mazda and came to him as he
was carrying water pertaining to the haoma from the “navigable” river.

As the daéna says: “When he came to the third flow'? of the
Van'hi Daitya, he advanced into it. When Zarafustra came out of it, he
saw a man who was walking from the southern quarter. That was
Vohu Manah. And Vohu Manah seemed to him of outstanding form
(*paro.kahrpa-), —i.e., with a more considerably body —, and more
beautiful (*paro.srira-, or pésénag?) —i.e., he was well ahead in
everything. Vohu Manah seemed to him as tall as three spears of a
man. Vohu Manah seemed to him to be carrying a branch of a plant in
his hand, which he had cut from that tree without harming the tree.”
That branch was the spirit of the daéna (/ religion), and it indicated
that one should behave thus, without harming anything according to
the daéna. There is someone who says thus: [That branch] was the
spirit of the peace, and it indicated that one should behave, in the
world, thus without harming anything, so that peace may be upon
every one.

“When he came to the fourth flow of the Van'hi Daitya —the name
of which was "w§'n/w (= O(A)XPO?) —, he advanced into it. When
ZaraBustra was 1n it, he took water pertaining to haoma from the
middle of it. And when Zarabustra (intended to) come out (of it), he
put his right foot of the *w§ n/w river, and put his cloak', at that
(time), in front of (Av. paurva.naémat) him, Vohu Manah (came to)

meet and join him.

And that man enquired of him: “Who are you, from whom are
you?”

“I am ZaraBustra, of the Spitama.”

12 35, i oo . o
. bé-tazisnih rendering Av. vitaxti-.

13 i )
. abar-varr = Av. aifi.varana- rendered by abar-nihumb.



The word of Vohu Manah: “O ZaraBustra Spitama, what are you
taking the trouble for? —i.e. for what do you need to be (so) troubled?
What are you striving for, and what does tend your will to?”

The reply of ZaraBustra: “I toil for truth, and for truth do I strive,
and my will tends to truth —i.e., my desire is for that thing —, and truth I
am thinking about as much as I seek it.”

The word of Vohu Manah: “O ZaraBustra Spitama, does he who
has truth exist? —i.e., how is something existent? —; (what is the
relation) of him who has truth to him who has truth? —i.e. who is his
relative?”

ZaraBustra said: “Indeed there is someone who has truth. And [ am
perfectly clear and aware that how (he is); to him (truthful) is
connected he (who is truthful), through Vohu Manah.”

And Vohu Manah said to him: “O ZaraBustra Spitama, deposit this
receptacle (for libation) which you are carrying, as we shall confer
with him who created you, who created me, who is the most beneficent
of the spiritual beings'®, who is the most munificent of those who
exist'’, whose speaker16 I, Vohu Manah, am —i.c., I am his
messenger' .

Then ZaraBustra thought thus: “Good is he, the creator, who is
better than this messenger.”

Then they went together, Vohu Manah and ZaraBustra, Vohu
Manabh in front and ZaraBuStra behind.’

From the Vizidagiha 1 zadspram 20
abar madan i-s o sih salag

1. on pédag kii: uzid i sth sdalag az bavisn fraz, mah spendarmed ud
roz anéran ped han kustag az nogroz fraz 45 roz jasn i vaharbud(ag)
x'and gyag-é ped namcist pédag bud ki mardoman az vas kustag bé 6
han jasn‘zar sud.

2. zardust con ped sud<an> 1 o jasSnezar ray ped raft<an> éstad
andar rah ped dast-é evtag be x'aft. 3. u-$ ped x"amn did ki mardom t
getig vas-arayisn bé 6 abaxtar dast da hamag mardom 1 ped zamig ped
abaxtar pédag bud hend. u-$ ped w1 avésan \ws~ L HISIPIRYE
con wyw‘lv purusasp brad bud. pésobay az hamdag mardom +63rrs6

. Cf. Y 1.1 yo mainyus spanto.tomo.

> Cf. Y 41.4 hatgm hudastoma.

. gobag rendering Av. dita- ‘messenger’.
. astag, Av. asta-.



bé o pés i zardust Sud hend. 4. ud nimiidar biid kii fradum «»65rr%6
pas harvisp ox 1 astumand hdéxtend.

‘About his coming to thirty years of age

1. It is thus revealed that: after the passing of the thirtieth year
from his birth, on the day Anayrangm of the month Spanta Armaiti, he
proceeded to that district in which (there occurred) forty-five days
after new year’s day, a festival called Vahar-bud (*vayha-biita-, the
period ‘which has become spring’), (at) a place become especially
noted, where people went, from many districts, out to the festival
place.

2. When Zarafustra set about for going to the place of festival, on
the way, he slept, in a plain. 3. And he saw, in a dream, that the people
of the world, in many rows, directed (their steps) to the north, until all
the people in the earth appeared in the north. And at the head of them
was Maidydi.manha son of Arastya, as Arastya was brother of
Pourusaspa. Of all mankind first Maidyoi.manha went to the presence
of ZaraOustra. And [this dream] showed that first Maidyoi.manha will
be converted, and afterwards the whole osseous existence (viz.,
humanity).’

From the Vizidagiha 1 zadspram 21
abar madan i-s bé o6 hampursagih

l.uzid i-$ panz roz i jasnezar mah urdvahist roz day-ped-mihr
bamdad zardust hom hunid<an> ray fraz o bar 1 daiti ab sud, con
hampursagih i zardust pedis ray rad ast 1 aban. 2. ab ped cahar
xanag'® bid éstad, u-5 zardust pedis bé vidurd. u-§ fradum da <6>
zang bid, didigar da o snig, ud sidigar da o vizarisn i do ran, ud
caharum da 6 gardan. 3. én nimidar bid kii-s den ped cahar bar 6
balistih rased ké-s pedagih ped zardust ud usidar ud usidarmah ud
50S,ans.

4. ka-$ az ab abar amad, u-$ jamag posid, eg-is did vahman
amehrspend ped mard évenag 1 huzihr i rosn i brazag ke-s vars
vizimag dast con vizimag nisan 1 doth, peymozan-é abrésum humandag
biid peymuxt dast ke-s né bud éc brin ud darz pedis, cé x"ad rosn, u-$
biid balay no andcand zardust.

5. u-$ pursid az zardust kii: ké he, ud az keyan he? u-t cé
kamagdum, u-t ped <cé kamag> ast toxsisn?"

6. u-§ pasoxénid kii : zardust hom spitaman, andar oxan ahlayih-
kamagdar, u-m kamag kii agah bavem han i yazdan kam, ud han and
ahlayih varzom cand-um nimayend ped ox i abézag.

'8 Cf. Zardustnama 488 . L.
P UZN 504 o5 5 o s 4z Lis 5 s 4



7. u-$ framiid vahman bé o zardust kii: abar rav 6 hanzaman v
menogan.

8. and-cand vahman ped 9 gam bé raft, zardust ped 90 gam ud ka
90 gam Sud biid, u-s fraz did hanzaman 1 haftan amehrspendan.

9. ka bé 6 24 pay 1 amehrspendan mad vazurg-rosnih ©
amehrspendan ray eg-is sayag i x'és ped zamig né did.

10. hanzaman gah bud andar éranvéz ud kustag v \wwe ped bar 1
ab 1 dditi.

11. zardust namaz burd, u-s guft kii: namaz 6 ohrmazd, namaz o
amehrspendan! ud fraz Sud ped gah i pursisnigan bé nisast.

‘About his coming to the conference

1. After his passing of those five days at the place of festival,
Zarabustra went, on the day Da0usO (day-ped-mihr, the 15" day of the
month) of the month of Asa Vahista, at dawn to the bank of the water
of the Daitya <Van'ht>, for the sake of pressing the haoma —because
of the conference of Zarafustra in this (spot), Daitya is the (religious)
model of the waters. 2. The water consisted of four arms. ZaraBustra
passed on through it; its first (arm) was up to the ankle, the second up
to the knee, the third up to the parting of the two thighs, and the fourth
up to the neck. 3. This indicated that, the daéna comes four times to its

apogee, manifested by ZaraBustra, UxSyat.orota, UxSyat.nomah,

SaoSyant (Astvat.orota).

4. When he came up from the water, and put on his clothes, he then
saw Vohu Manah, the Amasa Spanta, in the shape of a man,
handsome, brilliant, and shining, whose hair was parted in the middle
—because the parting (of the hair) is an indication of duality —, who
wore a garment like silk, on which there was no section and no seam,
which was endowed with its own light (Av. x'@.raoxsna-), and his
height was nine times as much as that of ZaraBuStra.

5. And He enquired of ZaraBustra: “Who are you? From whom are
you (descended)? What is your best wish? For what (purpose) are you
(so) diligent?”

6. He replied thus: “I am ZaraBustra Spitama. My best desire
among (the things of) the world is truth.”* And my wish is to become
aware of the will of the deities. And I may practice as much truth as
they exhibit to my pure heart.”

7. Vohu Manah bade Zarafustra: “Go forward to the assembly of
divine spirits!”

2 Cf. Y 16.3 zarabustrahe ... anhuyaos asacinaghé ‘of Zara@ustra ... seeker of
the new existence, lover of Truth’ Z ké andar oxan ahlayithkamagdum.



8. To the nine steps of Vohu Manah, ZaraBustra took ninety steps,
and saw the assembly of the seven Amasa Sponta. 9. When he came to
within twenty-four feet of the Amosa Sponta, he no longer saw his
own shadow on the ground, because of the great light of the Amosa
Spanta. 10. The place of the Assembly was in Airyana (Vagjah), and in
the districts of Moyan (< *Moyunam), on the bank of the water of the
Daitya.

11. ZaraBustra paid homage, and he said: “Homage to Ahura
Mzda! Homage to Amosa Spanta!”21 And he went forward, and sat in
the place of enquirers.’

Raham Asha

*L Cf. Y 68.22 namé ahurai mazddi, nomé amasaéibyé spantaéibyo!



