Some excerpts of the Evén-namag

From the fourth book of the Denkird

The extant book iv of the Dénkird contains passages selected by
Adurfarrobay son of Farroxzad from the book Evén-namag ‘Book of
Institutes™*, an encyclopedia of various branches of knowledge?
compiled in the sixth century —precisely at the times of Xusro
AndServan (the text speaks of him thus: im bay ‘his present majesty”)
—by some scribe(s) of the secretarial office of the Sasanians. Ibn
Qutaiba, Taalibi, and others have given a few information about it
(=Y o) and have translated some passages of it.

A hymn of praise to Dagna Mazdayasni that is the Law of
Ahura Mazdi against the Dagva’.

The fourth [book], a selection from the Evén-namag, in
matters of doctrine, selected from the discourses of the tearcher
of the good religion, the blissful Adurfarrobay son of Farroxzad,
leader of those of the good religion.*

8 One : One is the principle and also similar to itself, and has
no rationale [except oneself].

§ Two: Two is dyad, the first among the Intelligences®, from
the origin of the creation, is first Vohu Manah.® But its origin is

L Pers. éven ‘law ; custom, habit ; tradition ; ordinance’ (Armen. opkl).
The name of this book is found in the VVC, 38: ud nigerisn bavandag-
menisnihd, ud abarig on con andar éven-namag nibist ested.

2 « Le livre IV ne serait-il pas un résumé, une sorte de table des matiéres
schématique, mais tout de méme détaillée, d’un ouvrage plus considérable ? »
J.-P. de Manasce, Une encyclopédie mazdéenne, le Dénkart, Paris, 1958, 28-
9.

® _juddev ohrmazd dadestan, Av. *vidagvd.data.

* . Cf. DK iii, 142 (M 145).

> usigan ‘intelligences, intellectuals’, Gr. t& vontdl, SYr. s ihes, Arab.
Vil

® .« Seule la lumiére des Lumiéres peut étre dite Lumiére pure. Toutes les
autres, dés la premiere Intelligence (Bahman), comportent déja dans leur acte
d’exister une certaine composition. » H. Corbin : Sohravardi, Le Livre de la
Sagesse Orientale, Paris, 1986, 447. Cf. Suhravardi :



because of Onslaught” which is the reason of the [material]
creation. Examining carefully two and the other [numbers
greater than two], it will be seen that, in this matter “two” of the
same direction® cannot have the same number of origins as the
number of its produces (or, parts?), because the name of
“origin” in particular implies non-unity and contrariness. From
two contraries there cannot be a fair and congruent composition,
and even at the border they are cut (or, delimited) with a sharp
edge. For this reason it is not possible that the [one] with a sharp
edge which has two sides be divided into parts. Because one that
Is steadfast in unity is itself indivisible. For the same reason
even if it turn it comes [back] to its essence. Likewise, one is not
established like a thing which is due to a reason. And two is not
one [anad] one, each one being its proper reason, but dyad
(duality) is due to a reason; and this demonstrates the state of
being origin, steadfastness and unity of one. The oneness and
contrariness of the two do not mean that “unity [is added] to
unity” but “one [is added] to one”. The other numbers are in the
same manner. Then the name “two” implies that one is said
together with one; otherwise each one taken separately is named
one.

8 Three: The original name of three comes from the addition
of one to two among the Intelligences. It is Asa Vahista, as the
first “Respect™, which holds the third place among the Amosa
Sponta. Because from the [spiritual] creation'® onwards the first
creature among [the creations of] the Creator is Respect, and it
becomes the third: since the creator Ahura Mazda himself is the
first; the second is Vohu Manah, the first creature; and the third
is the respectful Asa Vahista which is generated by the
respectfulness of Vohu Manah towards Ahura Mazda, through
the generation act of Ahura Mazda. Similarly, the worthiness of
the royal power to be served and the service of the servant status
are truly established by nature from the original creation on, and
the service of the subjects matches the character of the kings.
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" Pers. ebgad from Av. aifi.gaiti.

¥ ham-ray@nisn, opp. jud-rayénisn, cf. SGV 6.22 juttarih ud
judrayénisnih T andar gétig.

° Pers. tarsagahth ‘reverence, respect’ renders Av. asi- f. ‘lot, reward’,
while the Avesta equivalent of this second Intelligence is asa- nt. ‘truth,
order’ rendered by Pers. ahlayth ‘righteousness’.

10 Pers. afurisn ‘spiritual creation’, dahi$n ‘material creation’.



8 Four: The fourth [in rank] among the Intelligences is
kingship (royal power)' and is named X3ara Vairya; it is in the
manner of a perfect “Lord”*? and could be generated through the
best and righteous Respect, Asa Vahista, that is the third through
generation by the second [in rank], Vohu Manah, that is the first
creation.

Ayo.x8usta, ‘(molten) metal’, the arms [of kinship]; the poor,
with salvation and protection.*®

The “desire of the lord”** is joined, by kinship™, to the
“peace of the holy religion”*® [as twin], [as] the innate wisdom
[is joined to] the acquired wisdom'’ [and both] are cognate (and)
born of Vohumanah, the desire for Airyaman®® and Saoka®® are
closely related to Asa Vahista®; and [thus there will be] the
advancement of the kingship according to ahu and the religion
according to ratu, related by kinship and by friendship, for the
guidance of the creatures, the driving away of Onslaught, and
the exaltation of all-delightfulness®. Thus also there will be the
propagation of the Religion of the Yazata among the living
beings (in the world) and the prevalence of the kingship of the
kings [ruling] at will among the creatures. The prevalence of the
kingship [of the kings] and the propagation of the religion [of
the Yazata] imply truth and measure (or, the measure of truth)?.
Kingship is chiefly [prevalent)] through its own force [and] the
truth (trustworthiness) of the religion; and religion is chiefly
[propagated] through the force of kingship and its own truth
(righteousness). Purity in pure words (or, among those with pure

1 Pers. x"adayih rendering Av. x3afra.

12 Pers. ax/ ox from Av. ahu.

B3 Cf. Sr 1.4 x3abrahe vairyehe ayd.xSusrtahe marazdikai Orayo.driyaove:
x'adayth ped kamag [$ahrever ménog] ayoxSust [ahan vidaxt] ud amurzi$n ud
srayi$n 1 driyusan. Cf. also Dk iii, M 136-137.

14 Pers. ox-kamagih/ ox kamag rendering Av. ahii vairys.

5 ped hamnafih. Pers. ham-naf ‘of the same umbilical cord’. Cf. Tésar :

Wgd &5 M TSy 15558 dmgd Woly oS8 S 4 g0 o She g (o

10 den abzonig astih. Cf. Vd 3.1 ax§tagda dagna vaca: astih [abag vehan]
dén ped gobisn.

1" pers. asn xrad from Av. asna xratu ; Pers. g08osrud xrad from Av.
gaoso.srita xratu. Cf. Dk iii, M 79 dani$n zaythed az hamth 1 asn xrad ud
g080srud xrad. asn xrad mayag, ud gdsosrid xrad nar. ud &d ray c€ harv do az
dadar afuri$n x"ah ud brad hend.

18 Pers. erman-x"ayisnih rendering Av. airy3ma iyo.

19 Pers. s6g/ sok from Av. saoka.

20 Cf. Ytiii, 0; Sr 3.

2! hamag-x"arth/ ham-x"asih rendering Av. vispd. x'a@0ra- adj., an epithet
of Paradise. Cf. SEAF 10 vahist 1 ro$n T hamagx"arth.

22 Pers. rastth peyman continues the technical Avesta term asa for ‘order,
truth, harmony, law’. Cf. SGV1.30.



words)? and mixture in mixed words (or, among those with
mixed verbiage) both of these two kinds of words are contrary
and in conflict, and [the holy word] is swiftly propagated in the
face of the contraries. In the same way as the word, the deed is
like the fire which kindles both dry firewood and wet firewood,
[fire is opposed to both properties] in coldness and dryness, and
it melts snow, as it has been acknowledged. The deceit will be
defeated®* by the worldlings in the state of purity and also in the
state of mixture, like *being in the same army in a *battlefield, in
the state of mixture and also in different kinds of difficulty that
one has to strive with adversaries. So too [can be said of]
Religion and Kingship, the good royal power will be victorious,
the true and authentic religion and the will of the Yazata in the
world will be current, and the comprisal of every knowledge in
the good religion (Daéna Mazdayasni), the sound endurance of
good rule (Xsafra), and the kinship of both of noble parentage,
and for the good protection and prevalence of one [with the help
of] the other, the kings hold the religion trustworthy, and the
priests hold the kingship strong, the kings (lords of the land) will
be diligent as a Mazdayasna in their practice of laws and
ordinances, and their ordinances (laws) are religious.

Once king Vistaspa got through the war with Arsjat.aspa, he

sent to the chief rulers messengers and [also] the books of the
good religion (Dagna Mazdayasni)® which were inscribed®
about all knowledge, concerning materials (or, ritual
implements) and instruments of many kinds, to gain acceptance
for the religion. And he sent with them some Magi who were

teaching [priests] with bound tongue?’. Spiti, Hrozraspa and

others from outside X"anira0a came to Fra$aostra to study the
religion, and he (Vistaspa) despatched him (Frasaostra) full of
knowledge (Zand).?

Darayavanu$ son of Df?trayavahué29 ordered that the whole
Avesta and Zand as ZaraOustra had received from Ahura Mazda

28 Cf. DK vii, M 650 az dastvaran s (Av. arozva) 1-§ vizari$n 1 nam
abézag-gobisn.

2% Cf. Y 31.4 vanaéma drujom: vanihed druz.

% that is, the 21 naska of the Avesta.

% pesid ‘adorned; inscribed’, cf. nibgs- ‘to write’ < *ni-paisa-.

2" Pers. frahad-uzvan rendering Av. hitd.hizvah-.

%8 If we want to translate ‘and he sent them full of knowledge’, then we
should have had : spurragahiha vise kird hend.

?  that is, Darius Codomannus.



—two copies of the book (Avesta and Zand) — be preserved, one
in the Royal Treasury, the other in the Fortress of Archives.

Valags, descendant of Ar§ak®, ordered that of the Avesta and
Zand as assembled in purity, and also of the teaching as derived
therefrom, everything that had survived the damage and turmoil
of Alexander and the pillage and robbery of the Greeks, in a
scattered state all over Eransahr (Persia), whether in written
[form] or in oral transmission, as remained authoritative (as
Canon), be preserved [exactly] as it had reached in the [Aryan]
Land, and he ordered [the chiefs of] the land to make a record of
it.

His (late) majesty king of kings Ardaseér son of Pabag on the
true authority of Tosar, summoned all those scattered teachings
[to be brought] to the court. Tosar acquitted himself well [in the
undertaking]; he approved one, and left out of the canon the rest.
He (that is, Ardaser) issued this order also: “For us any other
exposition will be according to the Daéna Mazdayasni, since
now there is no lack of information and knowledge in it.”

The king of kings Sabuhr son of Ardasér collected again even
the books out of the religion (i.e. other texts than the Avesta and
Zand) concerning medicine®, astrology®?, motion®, time and
space®, substance and accident®, (substantial change:)
becoming and decay™, accidental change®’, logic®, and other
arts and crafts®®, which were dispersed in India, Byzantium and
also in other lands, and collated them together with the Avesta*’;

30
31
32
33
34

. Arsaces Vologeses.

. Pers. bizeskih/ bisehkih ‘medicine’, 1} loTpiKn, Khcuwr.

. Pers. stargobisnih ‘astrology’, 1 doTporoyia, <y alai\ .

. Pers. canni$n ‘motion, movement’, 1] KiVO1G, ~hausahhss.

. Pers. zaman ‘time’, ypovog, ==, Pers. gyag ‘place, space’, tonoc,
~iNe.

%5 Pers. gohr ‘substance’, 1| 006i0, ~amare. Pers. jahisn/ jadisn
‘accident, cuuPePnKog, weax.

% pers. bavisn ¢ generation’, 1) Yéveoic, om. Pers. vinahisn
‘corruption’, 1| pOopd, ~=as.

37 Pers. jadag-vihirth = vihiri$n T jadagan, cf. Dk iii M 161 nirdg T gohr
ud vihiri$n 1 jadagan ud cihr T tan, SGV 12.79 vihiri$n T jadagan. Pers.
vihiri$n ~ Gr. 1| petofoir. See Ammonius, In Aristotelis Categorias
Commentarium, 105.

%8 Pers. gobagih “dialectic, logic’, 1| Aoyikr, halalsn,

3 abarig kirrogih ud abzar, cf. Dk vii abarig p&sag ud kirrogih.

abzar/ pesag: 6pyavov. Pers. kirrogih: téyv, <haamare.

0 abag abestag abaz handaxt. Cf. Dk iii M 406 abag pedagih az abestag
abaz handaxt.



a correct copy of all those (writings) he ordered to be deposited
in the Royal Treasury. And he put forward for deliberation so
that all the subordinates abide by the Daéna Mazdayasni.

The king of kings Sabuhr son of Ohrmazd, to make, through
disputation, all notables of the country*! without any pretext,
brought all discourses* for discussion and examination. After
Adurbad won the ordeal apropos of the discourses against43 all
those sectarians of different sorts and also immense in number,
he (the king) said: “Now that we have seen the Religion in
person (as a real corpus)**, we shall no longer let anyone [to be]
of evil religion, and we shall exercise greater zeal.” He did so
accordingly.

His (present) majesty, the king of kings, Husrd son of Kavad,
once he vanquished heresy and tyranny [that were] with
complete opposition, he abundantly increased, through the
revelation of the religion concerning all heresy, the detailed
knowledge and deliberation of all the four estates. He said in the
assembly of the good™® this also that: “Know, O intelligent ones,
that the truth of the Daéna Mazdayasni can be seen concretely
(in person) with confidence through deliberation. However, it is
possible to become superior (and) holy and of foreknowledge*°
basically not through deliberation, but through the purity of
thought (heart), speech and action, the good spiritual
movement*’, and the worship of the Yazata by the pure (/
sacred) formulas. And, verily, we shall call that (person) ‘High-
priest of Ahura Mazda’ (ohrmazd-mubed)*® by whom has been
made manifest to us the spiritual insight (or, the vision of the
world of thought)*®; and we definitely request of him the

L. Cf. SGv 10. 67.

2 Pers. gobisn ‘speech, statement, discourse’, AOyog, ~isarcsn.

*® _ boxtan T adurbad ped gobisn ... abag hamag avesan, cf. M(an.) 2.1
abag avésan ped harv-tis boxt.

boxtan T adurbad ped gobisn T pesaxt, cf. PasStmanth 12.1 dén ... adurbad

.. pedis pesaxt kird boxt.

*  ped sti, cf. Gr. kaf' ad1d, SYr. mauas ‘in person’.

s Or, maybe, vehan-hanzamanih, cf VAM 70 hanzaman 1 vehan.

% _Cf. Dk iv, M 415 han panz abzonigih p&sxradih ud abarig i-§an nam
andar dén guft &sted, Dk v, M 437 abzonigih ud pesxradih ud purnékih 1
zardust.

" veh-ménog-vazisnih, cf. Dk iii M 102 méndg-vazisnih T srosig, opp.
méndg-dvarisnih T xe$menig Dk M 103. Pers. méndg-vazisnih ‘spiritual
movement’

8 Cf. KKZ 4 u-m kird nam kirdér 7 ohrmazd mubed, ohrmazd yazd ped
nam.

*  méndg-venisnih ~ Arab. 5,21, Cf. DK iii M 231, viii M 639, viii M
747.



explanation of (difficult) questions and the vision of the world
of thought, like a cosmorama®°, both these kinds in complete
manner. Furthermore, thanks to the Yazata, especially for the
Aryans, Eransahr advanced according to the teachings of the
Daéna Mazdyasni, that is, the perfect knowledge taught by the
ancients to the whole of X"anirafa —those who are aware do not
have a difference [of view] nor a dispute. So much has been
preserved in the Avesta language®® through pure words>,
arranged in the Scripture from texts and memoranda, as well as
in the didactic books in the vernacular. As the whole source of
knowledge is the Dagna Mazdayasni, for this reason also we
have recognized that when all rational viewpoints stranger to the
banner of Dagna Mazdayasni, reach this place, through further
reflection and deliberation, to show as much knowledge alien to
the Daéna Mazdayasni as is found cannot bring so much benefit
and profit®® to earthlings as [may be] brought profit in the
memorization [of the sacred texts] according to the rules (or, in
the study of a Rad)™ through much investigation and
deliberation. With utmost solicitude we decree that all Magian
men who are clear-sighted, humble, of good personality and
good, should deliberate the Avesta and Zand without negligence
and even afresh, and should increase in a worthy manner the
knowledge of worldlings [by] what is acquired therefrom. Those
who say that earthlings cannot at all attain the knowledge of the
Creator, the marvels of the spiritual existences, and the mode of
the primeval creation proceeded from the creator, or else they
can attain totally to that, are to be regarded as deficient in
knowledge and irrational®. Those who say that the revelation
(or, appearance) out of the essence of the religion® can be
known through inference by analogy, should be held to be
deliberators. And the one who is committed to clearly
demonstrate [it], should be regarded as [an example of] wisdom
and knowledge of religion. Since the origin of all knowledge is
the religion, alike through its spiritual potency and alike through

%0 getig-handazag-nimayisniha, cf Dk iii, M 202 gétig-nimayisn.

°!  abestag-gvazig, cf. Dk iii, M 80 niyayisn dadar ohrmazd kas & x"ar§ed
abestag-evazig.

52 abézag-gobisn. Pers. abézag renders Av. orozu- ‘straight, right’, cf.
orozuxda-, ar§vacah-; it also renders Av. maga/ maya, see F 11, cf. H 2
abestag con dad mayo maro.

*3 . siid-ud-vaxtkarth, cf. Dk iii, M 157 stidkarth, MHD 35, 9 bar ud vaxt 1
X'astag.

> uSmurisn 1 rad-g, cf. Av. ratu$.merot- adj.

% varanig lit."governed by lust’. Notice that varan ‘lust’ is opposed to
xrad ‘wisdom’, cf. Dk vi, M473.

% pedagih az den astih. Cf. Dk iv, M 420 astih az pedagih ... vizidan.



material manifestation, someone said wisely: Even when he had
not anything of the revelation of the Avesta with himself, he still
intended, through the revelation of the religion that he ought to
present, through teaching, the duties to those who are born in the
good (Aryan) community®”.

§ ...

8 [Regarding] the creatures the [spiritual] guide well-versed
in the knowledge of the religion said : what is the duty
(function) of the creatures one by one, and how it should be
applied, is mostly known through the information of those who
bear the sacred formulas, the well-versed in the religion.

8 Concerning the infinity of Time, one revelation told by
them (the wise, the guide) is this: The [material] creation except
in Time is impossible.

8 And in the passing of finite time, concerning the working
order (and) union of past and future they told this revelation too:
Everything past becomes future, and everything future becomes
past.

8 Equally, [the guide said that]: Space applies to being and
nothing; but the space of things is equal to [those] things, [and]
things are finite. All Space is also from the Void, and the Void is
said to be spatial [and] infinite through being unbounded
(/indefinite), just as the existence of the Creator [is said] to be
infinite in time through Time. Concerning “nothing”, they said
that it is like that which was will be (/ past becomes future).

8 Fate is said to concern the destining for action, and action
concerns the agents; even the destiny which belongs to the
world of life [for] a worldly being [should not act] but according
to his own free choice. Fate concerns that which comes from the
world of thought (/ the spiritual); action concerns that which
comes from the world of life (/ the material).

8 The reckoning of visible airy beings up to the luminaries
which are higher regarding [their] quantity, and their
declination, those of the same position and also those of a
different position, the upwardness (apogee), downwardness
(perigee), and the circular motions to other sides, [all these

%" vehan-zadagan. Or dehan-zadagan ‘the fellow-countrymen’, cf. Syr.



subjects] are pertaining to Geometry. And its instruments are the
eyes and a small stick.

§ ...

8 ‘Those who criticize the moderate discourse of the Law and
Religion ask them (those who bear the sacred formulas) this too:
Is the possible [matter] finite or not? And is the power of
knowledge coextensive with the possible [matter] or does it goe
beyond it? Do they comprise each other or not? And if the
possible [matter] is not finite, what is that which they call
impossible, what is the definition of the contingent (probable)
[matter], and what is the definition of the possible? Is all action
within Time, or also outside Time? Is it possible for a thing
begun to have no end? And is everything that is done comprised
by knowledge now or not? And if you state that the knowledge
of the religion is for an infinite time with the original
potentiality of action, then what is well-prepared, and who is the
well-preparer, and by what is his power of natural action?’

§ ...

8 He who is non-violent even at the time of victory over one
who is defeated, speaks the truth even at the time of fury, and is
generous even at the time of hunger, has made a choice in the
selection of the best.

8 A good seed manifests the evidence of stock more than a
splendid deed ; and afterwards those who do splendid things,
because of the rational deeds of the rulers of the lands (the
kings), their high-dignitary status (nobility)>® should be always
held dear. Even he who cannot trace back his descent to those
revealed in the Avesta, when he is known among the splendid
ones, he must be considered in rank of high-dignitary.

8 His (late) Majesty Ardasér, king of kings, son of Pabag, by
reason of the deprival of kingship from his ancestors was less
worthy in the position of the lord of the land. However those
acquainted with Religion predicted his arrival, and even they
were aware that His Majesty would re-organize the benefit of
the [two] world[s] through [his] Fortune. It is said [in the
Avesta] that: “A well-prepared, such a great one, even before
[his] arrival, the Fortunate one, and also the Wise of the period,

%% _abarmanigih. Text : —to_'v-’w.év ‘hereditary stock, inherited quality’.



would be the cause of striving. Otherwise, an un-prepared
accident before his arrival would not be perceived.”

§ ...

8 They said: The contraries such as hotness, coldness,
wetness, and dryness in the complexions of the body are in
composition and effective, and through them there is the
establishment of life. And the cause of the lasting of the bodies
is even from the dwelling of the agents of corruption such as
coldness and dryness through which comes destruction, and also
from [the dwelling of] the agents of generation such as hotness
and wetness. All four in moderate contact bring establishment,
and through excess and deficiency destruction. And its reason
was one existence. Different creatures are not all the opponents
and adversaries of one another. Indeed the contraries strive [with
each other], but each separately is contrary of its own opposite,
for example cold especially repels hot, and dry wet; and the
contact of one side with its contrary side does not cause
repulsion, but hindrance in mixture, for example [the contact of]
dryness with hotness, and [that of] coldness with wetness. Those
of the same creation [are in concord, for example] the concord
of hotness with wetness, and coldness with dryness. Those
whose connection is difficult to be separated from each other,
through the original mixtures, are: [the connection of] dryness
with hotness, and [that of] coldness and wetness. Neither
hotness can stay near coldness, nor also wetness near dryness,
and with their constant strife of one toward the other, they can
not stay in constancy and immutable. For the same reason also,
the bodies in the state of mixture [can not endure]. Then, in this
manner, the contraries are in incompatibility with each other;
and in one body they are always in strife and encircle each other.
The destruction results from the agents of corruption, in excess
through defeating the agents of generation which are their direct
contraries, and in deficiency by closely drawing it out from the
agents of generation which are mixed with, from the agents of
generation, in deficiency through the warding off of its own
result as an agent of generation, and in excess through being
with the agents of corruption which are mixed with; and in
defeating their adversaries, and warding off their contraries, and
through drawing different creations, and some other kinds of
death and destruction which are not from causes such as these
nor from the contraries.



§ ...

§ The book called Tarka>, includes the falsity of the
(delirious) speech of the Deva, and the proof of not to take it at
all into account, and what does not require the discourse outside
the same book is shown in the same book.

§ They did not recognize the Indian script® to be equal to the
[Persian] All-writing™, nor the book called Dipavyakarana®
equal to the treatises of the [Persian] savants of the time.

§ The Indian souw 2o (gargya)®, the Greek Meyiom™, and
other [writings] of that sort, were put, with the original books
(i.e. the books in their original language), in the Royal Treasury,
and so forth.

8 They were arranged [the books] in [the Royal Library] and
presented [them for consulting] to the seekers of the reason®
and also to the [seekers of] knowledge®®.

8 The scholars prepared the books over again. Those [books]
which had been brought from abroad were deliberated and
examined, nor were they neglected or less received on account
of their inferiority and foreign name. It happened that, for the
growth of knowledge, they became even more praised, and even
the foreign names were not left but attached to the books. No
single book or text was found which comprehended any
information and knowledge in the books and texts, but
[information and knowledge] were sought, one by one, from
their own original books and texts. They call the book about all
topics in the Royal Treasury the Hangirdig (‘Compendium”).

8 They said regarding the body of man that: it is divided [in
the likeness of] the world of life, between four professions
(functions): the head corresponds to Priesthood; the hands to

%9 a%®. Skt. tarka ‘reasoning’, tarka-vidya ‘science of reasoning’, a

manual of logic.

%0 that is, Brahmf lipi.

61 Visp-dibirih, the Persian script for transcription.

62 Anklesaria : Vyakarana. Skt. Dipavyakarana ‘the book of grammatical
analysis’.

83 d/g’lkws’k an unknown astronomical book. | suppose it is the book of
Garga (name of an Indian astronomer), Gargasama#hita.

®  The MeyoAn obvta&ic of Ptolemaios.

% that is to say, the teachers (Skt. karanika), cf. VZ 29.9 bé & cim-
x'astaran nimidan.

% that is, the students, cf. SGV 1.8.



Warriorhood; the belly to Husbandry; and the feet to
Acrtisanship. And above the four professions: the breathing soul
corresponds to Lordship.

8 A discourse or an action which happens in one of these
conditions is considered more [appropriate]: that of after
education, and that of a profession.

8 The Aryans praise measure, and censure excess and
deficiency. Of the philosophers of Byzantium, the sage (budha)
of India, the savant of other places, those who showed skill in
dialectics, were more praised, and the wise of the Aryan
Kingdom (Persia) approved them.

§ ...

8 If you start learning, either you are close to the action of the
philosopher, or otherwise in the wandering state you shall find
and seek doubt, and you shall go to the leading astray of any

type.

8 Who will instruct me?
The wise guides of the religion.

What will they instruct me?
Three best things, that is, the best of here, that of there, and
that in the Final (Future) Body.

What will they ask as reward?
Good works.

How can | get instruction?
The guides of the religion will tell [youl].

Who will lead me forward?
Go yourself forward!

By what way?
Through [the way of] the lodging of Good Thought (Vohu
Manah).

By which means [can] | lodge it?
By perfect-mindedness.

How can | hoard perfect-mindedness up?
By carefully observing through wisdom.



Teach [me] in short two Formulas!
Do completely three (things), give completely up three!

What [should)] I give up, what [should] | do?
I give up evil thought, evil word, evil deed; | do good
thought, good word, good deed.

These are all the righteous instructions for you.

madayan/ Text
niyayi$n dén mazdesn 1 juddév 1 ohrmazddadestan.

caharum az gobisSniha vizid 1 az veh-dén-hamog
hufravard adurfarrobay 1 farroxzadan 1 hudénan
p&sobay 6 hamdg dar®” az éven namag vizin.

M409 had. ek. bungst-iz T x'ad-iz manag ast né cimig.

do. doih 1 nax"ist andar u§Tg'<'1n68 az dahisn bun® 1 ast fradum
vahman ; bé-$ bun az ebgad vahan 1 ast dahi$n cim. ud do ud
abarig bavandag-nigeriSniha vénihed kii andar &d xir do ham'®-
rayenisn’' &d ray ped and bar’? and bun néstth c&-§ bun nam
abag namcist az jud-gkih" ud hambidigth amad. az do hambidig
pesazi$n-e rast 1 husazag biid né $ayed ; ud pez kanarag tez-
sogtha brid. &d ray &don né Sayed 1 han t&€z-sog 1 do kust dared o
bahran baxsthed. c€ ek 1 ped ekih ostigan x " ad abrin. €don az
ham cim™ ka-z garded ped x"adih ayed. ham &k ng vinarihed
con tis Taz cim. ud do-iz"” &k ek x"ad cim n&'®, be doth az cim,
ud &n nimayed abar bunéstagth ud ostiganih ud €kih 1 k. ekih
ud hambidigtih T donan né& €kih 6 €kih, bé €k 0 €k. abarig 1 andar

%7 Dk iii M 145 andar dar T hamog.
68 payapp
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maragiha ped ham $6n. ud do-namih M410 &g baved ka €k abag
€k gobihed ; enya €k €k judag €k nam.

si. si bun nam az abzon 1, andar Xuéigz?ln”, €k abar do ;
aSavahist 1 dared andar amehrspendan gyag 1 sidigar, ped fradum
tarsagahth. c€ az afuriSn fraz, fradum dahi$n andar dadar
tarsagahih 1 baved sidigar. con x'ad ast dadar ohrmazd fradum,
didigar vahman 1 ast fradum dahisn, sidigar tarsagah asavahist 1
bavihist pedi§ vahman tarsagahth az ohrmazd, az ohrmazd
bavénidarih. ud ham handazag x"'adayth peristi$nigih ud
bannagith peristagth, az bun dahi$n 6ron, ostigan ped cihr, ud
bannagan peristagth 6 xém 1 x"adayan handazisn.

cahar. “caharum’® andar *u§igan x"adayth namihist $ahrever
aparziid ox €vénag, bud Sayistan az pahlum rast-kirdar
tarsagahth aSavahist T ast sidigar ped baviSn 1 az 0y 1 didigar
vahman 1 ast fradum dam.

ayoxsust z&n driyusan abag amurzi$n srayisn.

u-§ ped hamnafih” abyuxt®® ox-kamagih ud dén abzonig
astih, asn xrad ud gososrid xrad 1 vahman ham-zahagig zahag,
erman-x'ayisnih ud sok 1 aSavahist hamnafig, ud ped hamnafih
hamxagiha fraz-franamisnih oxig x'adayth ud radig dén o
daman rayénidarih, ud ebgad anaftarih, ud hamag-x"arih
meheénidarih. 6h-iz ravag-dénth 1 yazdan andar géhan, ravag-
x'adayih 1 $ahan ped kamag andar daman, u-§an ravag-X'adayih
ravag-denih 7ast ™* rastih peyman. ud x"adayih madayan ped
X'e§ nirdg den vabariganih, ud dén madayan ped x'adayih nirog
x"&3 rastih. abezagih™ andar abézagan gobisnan® ud gumézagih
andar gumézag gobi$nan harv do événag hambidig kusisnig,
pedirag haméstaran tagigiha ravag. hamgonag ped gobisn kunisn
gveénag-¢ ata§ manag abrozisnig eésm T husk ud han 1 x"ed harv
do &vénag ped sardih ud huskih, u-§ snixr-vidazisnih, con
pedirift ested. gehanigan ab&ézagiha ud gumézagiha-z druz pedis
hamé vanthed con ...%* ham-spasih (?)**, ud pez andar

T earw

B erupry
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gumézagih, ud pez Skeftth événag abag hambidigan kusisn.
€don-z dén ud xvadayth hamé frayistiha huxvadayth péroz, ud
dén 1rast vabar ud kam 1 yazdan andar gehan ravagth, ud
parvastagih T harv danagih andar dén mazdesn, drust-pettayisnih
1-§ huxvadayih, ud hamnafih 1-§an agenin ...%,

(ped ?) hupanagih ud ravag-dahi$nih 1-$an €k 6 did ray-iz
dahyubedan dén vabar, dénigan dahyubedih amavand dastan,
mazdesn-varziha abar toxSend dahyubedan dad &vén, u-8an &vén
dénig.

vistasp $ah ka az karezar 1 abag arzasp pardaxt biid 0
sarxvadayan abar pediriftan 1 dén, fréstag ud nibégiha 1 az
vispdanagth pésid, mazdesn dén, ped vas eveénag abzar ud
frahang. ud biid T hamozegar® frahad -uzvan®” muvmard® abag
frastid. spitog® ud arzrasp ud abarig 1™ ** az bé x"anirah ped
deén-pursi$nih 6 frasoStar amad hend, spurr-agahiha vise kird.

daray 1 darayan hamag abestag ud zand con zardust az
ohrmazd pedirift nibiStag do peccén &k ped ganz 1 “$ahagan
(3ahigan)™ ud &k ped diz T nibist dastan framiad.

valas 1 aslkanan abestag ud zand con abézagiha andar amad
&stad hamog-iz 1 azi§ harv c€ az vizend ud aSuftagarih 1
aleksander, ud evar ud rob T hromayan andar €ran Sahr
pargandagiha ce™ nibistag ud® ce uzvan-abesparisnig ped
dastvar mand &stad andar Shar con fraz mad €stad nigah dastan o
Sahriha ayadgar kirdan framud.

Oy bay ardaxsér Sahan §ah 1 pabagan ped rast-dastvarih 1 tosar
han-z hamog 1 pargandag hamag o dar x"ast. tosar abar mad, han
1 &k fraz pedirift, ud abarig az dastvar hist. ud én-z framan dad

8 “svengy M, “pe® 2 D 10. Cf. Dk ix, M 871 hamspasth ud
vazurggahth 1-§ &dar anoh. Or rather hamspahih, cf. Bd 24 fravahr 1
mardoman ped hamspahih raft hend.

% weert M, wer D 10 /hupid/. Or ud ped ?
. e M, eg” D10, S.

57 S 1 woude M, i wede D 10, S.

8 wipg M, »1 yor6 D 10, S.

8 mieses M, 19 1esew D 10, S.

% \wae=o. Pers. $ahagan ‘royal’, §ahigan ‘palace’. Cf. AV 1 ganz 1

$ahagan, Dk v, M 437 ganz 1 x'adayan.
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ki : fraz © amah harv nigé€zi$n ani baved az dén mazdesn, c€
nin-z agahth ud dani$n azis frod nést.

Sabuhr §3han §ah 1 ardaxs$éran nib&gtha-z 1 az dén be abar
bizeskih ud stargobisnih, ud cannis$n, ud zaman ud gyag, ud gohr
ud jahi$n, ud bavis$n ud vinahis$n, ud jadagvihirth, ud gobagth, ud
abarig kirrogth ud abzar 1 andar hindiigan ud hrom abarig-iz
zamigiha pargandag bud abaz 6 ham avurd, ud abag abestag
abaz handaxt, harv han 1 drust peccén 0 ganz 1 93§'21hag2'1n dadan
M43 framid, ud &stenidan T hamag “erdast(ag)an® abar den
mazdesn 0 uskar kird.

Sabuhr §3han $ah 1 ohrmazdan hamag kisvarigan ped
pehikarisn abévahanag® kirdan hamag gobisn 6 uskar ud
vizOyi$n avurd. pas az boxtan 1T adurbad ped gobisn 1 pesaxt abag
hamag avésan jud-sardagan ud vase-u§murdan-z*° 1 jud-ristagan,
en-z guft ki : « niin ka-man dén ped sti”’ be did kas-iz agdeénih
bé n€ hilem, u-§ abar toxsag toxSem. » ud hamgonag kird.

im bay husro $ahan §ah 1 kavadan con-§ ahlemogth ud
sastarth spurr-haméstariha vanid, ped pédagth 1 az dén abar harv
ahlemdgih®® cahar pesag agahih ud uskarisn T guganig vasiha bé
abziid. én-z ped “vehan-hanzamanih® guft ki : rastth 1 dén
mazdesn bé *daned'® usiyaran ped uskarin ostigiha tuvan [bg]
ped sti™™* didan. ud abardar abzonig ud pes-xrad'® budan,
madayan né ped uskar bé ped ab&zagth T meni$n ud gobisn ud
kuni$n ud veh-méndg-vaziSnih mansrig-abézagtha-iziSnih 1
yazdan §ayed. u-man ohrmazd-mubed han'® x"and x"'anem k&
ménodg-venisnih andar amah pédagthist. u-man frasn-vizarih*®*
ménodg-venisnih gétig-handazag-nimayisniha-z harv do evénag
spurrig azi$an x 'ast x'ahem. abag-iz han 1 azi§ azadih-kirdarih 1
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yazdan vaspuhraganiha abar &ran ray €ransahr ped hamog 1 az
dén mazdesn fraz raft1 M ** pesenigan hangad-danagih-
amézisnih (hamozisnih ?)105 16-z ham-x"anirah, han 1 agahan
ped juttarth pehikar nast.% on vasiha abestag-evazig ped
ab€zag-gobisnih nib&g peyrayisnig az madayan ayadgarih ud
padram-iz &vénag avazig andar gobisn agahénisn dast &sted. pas-
1z hamag X'ElnTg107 1 danagtih 1 dén mazdesn €d-iz ray T-man Snaxt
ésted ki ka hamag virumand-uskari$nih 1 beganag az dén
uskarisnih béganag az dén mazdesn and danisn ayaftan
padagénidan 6 sid-ud-vaxt-karih'*° T gétigan avurdan né §ayend
cand andar uSmuris$n 1 rad-€ ped vés-vizoyiSnth ud ves uskardan
vaxt. abardum x"ayisniha framayem hamis muvmardan**! 1
vénag erdar ud huxémdar ud veh ndg ndg a-stidagiha abestag ud
zand uskardan, ud ayabis$n 1 azi§ 0 danagth 1 geéhanigan
arzanigiha abziidan. avés$an k& gétigan 0 $Snaxtan 1 dadar ud
abdih T ménogan, conth 1 dahis$n az dadar fradum ayaftan né
Sayistan, ayab hamag ayaftan $ayistan, guft, ped kam danisn
varanig. avesan ké pédagih 1 az dén astth™? ud pez hangosidag
ast 1 Snaxtan $ayistan guft ped uskargar. ud han ké ro$n nimtidan
ped danagih deénagahth dastan. ud az han c¢on harv danagih bun
getigig, hanTkas ™M **° danagiha guft ka-z-i§ az kadam abestag
pedagth hamis™** ne dast, €g-iz ped pedagih 1 az dén hangard ke
x"&skarih ped hamdg fraz 6 “vehan''*-zadagan burd.

M 416
daman-$an dastvar agah dén-danagih guft ki : €k €k dam

x"gskarih c€ ud con 0 kar barisn ped agahth T az mansrogbaran 1
dénagahan abérdar danthed.

19 wyroese /amézisnth/ M, D 10, “sroeg /hamodzisnih/ S.

106 Cf. HKR 35 &c ... pehikar nést.
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abar-san akanaragih T zaman pédagih €k baved-né-sayistan 1
dahi$n beé andar zaman gutft.

ud andar-$an sazi$n 1 kanarag-zamanih abar vinari$n hamih 1
biid baved ud €k 6 did én-z pedagih guft ki : harv biid baved, ud
harv baved biid baved.

havand-i§an''® gyag abar ast ud né-tis, bé gyag 1 tisan cand
tisan, tis kanaragumand ; ud gyag-iz hamag az tuhigih, ud
tuhigith manag gyagig akanarag guft ped abastagih con ped
zaman dadar astih akanarag-zamaniha abar-z-i3an''’ nest-tis guft
con*™® biad baved.

baxt M**" -i3an abar han 1 brihénidarih ped kuni$n, ud kunisn

abar han 1 kirdaran, brin-z andar''® ménogan gétigig x"ad
ane'ly120 vizid kamtha'? guft. baxt abar han T az m&ndgan, kunisn
abar han 1 az gétigan.

handazi$n vénis$nig andarvayigan da-z 0 roSnan 1 abardar ped
candih'? u-§an 6grayih'? han 1 ham-nihadag, han-z 1 jud-
nihadag, ulth ud frodih ud abarig kust-vardi$nih andar zamig-
peymanth baved ; U-$ abzar caSm ud cobizag.

M 418

ki : sayed-bud kanaragumand ayab n€ ? ud tuvan-danagth and-
cand 3ayed-bud ayab fray ? ud ek 6% did parvannag'® ayab

n€ ? ud agar $ayed-biid n€ kanaragumand, han 1 né-sayed-biid
x'anend c&, ud c& vimand 7% tuvan, c€ han 1 sayed-bid ? kunisn
hamag andar zaman ayab bé-z zaman ? nivistag abé-frazam
Sayed ayab né ? ud hamag 1 kirtyed baved niin ped danagih

parvastag ayab n€ ? ud agar abag bun M419 nirok-kunignih-iz T

M8 pouire

. ruess M, ik e D 10, S.
118

. P10

119
.50

120w M, D 10, - S.
121

117

. “Ug’ /hamtha/.
. 4udie 1w M, =p21 ene D 10.
123 -‘o-ﬁl’w M, D 10, -‘o-*-u\-)-’r-“ S, o T 65.

124 "ll
125

122

e

126
.



akanarag-zamaniha dén danis$n gobed, ud pas peyrastag ce,
peyrastar k&, u-s tuvan cihrik-kunis$nih ped c€ ?

k&' azadar andar-z vanih'® 6y T vanidag, rast-gobisn andar-

z gran-menis$nih, ud andar-z gursagih ped pahlum-cinih vizin
abar kird &sted.

hutohmagth gohr-gugayih pédagdar kuned ki spédagﬁﬁhlzg,

ud pas-iz spedagaran’® cimikkunisnih 1 dahebedan ray hamé
abarménigihlgl gramig dastan. ké-z abaz 6 avésan 1 ped abestag
pe&dag tohmag uSmurdan né danist ka abaz o Vinda'id-spédage'ln132
pédag bid ped abarmanigih*® hangard<an>.

Oy bay ardaser §ahan $ah 1 pabagan, parziidagih 1-§ x'adayih
az cand pid ud niyag ray, ped ™ *° dahebedih kam-sazagih. ud
dén-agahan abar p&s-iz madan guftan-z 1 dénagahan avis agah
bud 10y bay han 1 ..."** gehan sid abaz-arayisnih ped x"arrah.
ud en-z guft kii : « peyrastag 1 0n vazurg pés-iz az rasiSn 10y 1
x'arrahumand ud Oy-iz T avam frazanag-agahih ud vahan 1
toxsisn baved. » enya han 1 a-peyrast jastag135 pes az madan né
ayabihed.

M 422

hambidigan-§an con garmih ud sardih ud x"&dih ud huskih
andar &d tan amézisnig pesaxtagiha karig'*®, ud pesan zindagih-
iz vinirdan. ud vahan 1 pettayisnig<th> 1 tanan az-iz mehmanth 1

~~~~~

-----
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bud cim &k astih. jud-dahiénz‘m-z137 n€ hamag €k 6 did pediragig
haméstarig. edum™® hambidigiha kusidath, be M jud jud han 1
ox'es xVa?tspuhragz'lnl?’9 pedirag hambidig con sard 6 garm ud
husk 6 x'ad*® namcistig spuxtarih, ud abag han 1 kustagig
hame@star rasi$n han-z 1 n€ sp6ziSnig bé padirankarig andar
amixtagih***, ud ho'** ped ham-s6n huskih abag garmih, sardih
abag x'edih**. ud hamdahisnig husazagih T garmih abag x"edih,
ud sardih abag huskih. ud bastigth 1-§an dusvizar az agenin ped
han bun amézi$n huskih abag garmih, ud sardih abag x"&dih.
“ng'* 6n garmih abag sardih, ud x"&dih abag-iz hukih nazdig
pettiidan’® $ayistan ; ud abag-iz hamvariha'*® kusidan 1-§an
niin-z €k 0 did cand pettiigih ud a-vardi$nig €stad né $ayistan.
pez ham-cim tanan andar gumézagih. pas-iz ped &d $on

vinahis$ngaran, ped frayih az stobénidarth 1-$ han bavisngar 1
pedirag hambidig, ud ped kamih az hambanniha b& kisidan"*® 1-
az han baviSngar 1 amég ; han 1 az bavi$ngaran, ped kamih az
anabisn 1 x"ad bar 1 bavisngar ud ped frayih'*® az abagih 1
vinahi$ngar 1-§ ameég ; ud andar stobénidarih 1-§an haméstaran
abag anabisn 1-§an hambidigan pez bé kisidarih*® i-§an jud-

M 424

az €d on vahan bavi$n 1 né az hambidigan gutft.

M 428
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nib&g-isan 1 tark™? x"anend ped drayis$n 1 dévan hangard
anastth ud ped tis-iz 6 mar n€ giri$nih pedagih 6 gobisn 1 béron
ham nibég niyaz n€ biid andar ham nib&g peédag kird.

hindiig-dibirth ped hamtagth 1 visp-dibirih. ud nibég 1 |;59—~uey

x"anend ped hamtagth T gobisn T hangam $nasagan'®® né danist.

3008 1 T hindig, megistig 1 hromay, ud abarig 1 az han $on

abag bun nibég T ped ganz 1 “3Ghagan™ 6h handaxt, ud cg.

andar-§an virayisn abag 6 cim'**-xvastaran 1 ham agahih oh
nimud.

nib&g-i$an 1 virumandan ndg arast. & c€ az bé-kisSvar avurd
a"*® nigerid ud a vizust, fraz né hist, nigiinih ud béganag-namih
ray n€ kam pedirift. ud bud ka vaxsi$n 17 danagth ray ves-iz
stayld pez nam 1 M 429 bé-kiSvarig nibégiha nihad, né vizud.

1

€k-18an nibég ud madayan ped bavandakkarth 1 harv agahth
ud danis$n 1 andar nibégiha ud madayaniha pédag né kird, bé-san
jud jud az bun nib&g ud madayan 1 x"&§ x"ast. ud hangirdig
x"anend nibég-& 1 ped ganz 1 §ahagan'®’ abar hamag soxan.

andar-san tan T mardoman cahar pésag 1 gehan ped baxsisn :
abar sar asronih, ud abar dast arséstarih, ud abar askam
vastrosih, ud abar pay hudoxsth. ud azabar cahar pésag
gyan abar-z gyan ox-ud-x"adayth guft.

158 abar

g6bi§n—él59 ayab kirdag-€ 1 ped do gyag jast160 han1pas az
hamog han 1 péSag abérdar hangard.

€ran hamé peyman stayed, fraybiid abébiid nikohed. ped
hrom filasofa, ud ped hindiigan danag, ud ped abarig “gyag
Snasag han abérdar stayid k& gobiSn-niziimanth azisan
pedagthist, frazanagan 1 &ransahr pessannid &stad.
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M 431

agar-t vurravid hamuxtan ka-z kar 1 frazanag nazdig, ud ka

viyabangaran 1 vas-événag.

k&-m hamozed ?
dén dastvar 1 danag.

c€-m hamozed ?
se pahlumith, kii pahlum &dar ud andh ud ped tan 1 pasén.

mizd ce xvahed ?

Kirbag.

con-um tuvan hamuxtan ?
dastvar 7 dén® gobed.

k&-m fraz nayed ?
x'ad fraz Sav !

ped kadam rah ?
ped vahman-mehmanth.

ped c€ abzar mehmanénam?
ped bavandag-meni$nih.

ped c€ handozam bavandagmeniSnih?
ped xrad uSiyartha-nigeridarih.

a¥ma' jar-& vazag do bé hamoz!
hangad se'® kun ud hangad se hil!

c€ hilam, c€ kunam?
hilam duSmat ud dustixt ud dusvarst, kunam humat ud htixt
ud huvarst.

u-t &d harv hamog 1 fraron.

161 1) 16wt M, Dy T 65, 113 dyes D 10.
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