Two passages from the Evénnamag

Here are two passages from a lost Parsig book, the Evén-
namag ‘Book of Rules and customs’, that are found in the
Arabic book of Tha‘alibi.

§ The status of men

In the first passage, the quality of “wise” attributed to Kavi
Usa(oa)n confirms the Aryan tradition of considering him as an
inspired wise —a gloss of the Vidévdad confers on him the title
of dandg ‘wise’'; in the Mahabharata also his Indian
counterpart, Kavi Usanas, is depicted as a wise who knows
scriptures (Sastram).?

It is strange to attribute the quality of “religious” to
Aurvat.aspa, and not Vistaspa, the champion of the religion of
those who worship Ahura Mazda (daéna mazdayasni). 1t is
possible that Tha‘alibi, in order to not arousing the suspicion of
Muslims, has replaced him with his peer, Aurvat.aspa.

The core of the society organized by Dahaka is money. The
“people” (vés) are divided into classes according to their
personal wealth and money, and the power in society is
exercised largely through the monetary and banking system. In
the time of Husrd (AndServan, Chosroes) when the military
needed money, a (*Jewish) merchant offered his help in
exchange for assigning the scribal position in the royal Divan to
his son. The king refused the offer, and the above passage
implicitly justifies such a state of mind.? Here a parallel is drawn
between the money system of Dahaka and the practical Jewish
spirit.
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. Vd 20.1 varacan*hatam: varzavandan [danagan con kayus].

2 Mbh 1.94.33 asuranam ca bharata usana veda yat §astram ayam tad
veda sarvasah.

3. See the Sahnama, M 6 (g 5 5255 oluls). See also
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‘In the Evénnamag [it is written that]: In the time of Yima,
the status of men was according to age and the elder one was
taking precedence over others; In the time of Dahaka, it was
according to opulence and wealth (money); In the time of
Oragtaona, it was according to [the record of] competence and
precedence; In the time of Manus.cifra, it was according to
origin and seniority; In the time of Kavi Usan, it was according
to intelligence and wisdom; in the time of Kavi Haosravah, it
was according to the courage and valour; in the time of
Aurvat.aspa, it was according to the religion and chastity
(purity); in the time of latter kings, it was according to good
deeds; finally, in the time of [Husro] Andservan, it was
according to all these qualities, except the opulence and money
which he did not consider as worthy of attention.”

§ The Sovereign King and his subjects

Amongst the different relations between a sovereign king and
a person under his authority, first, the relation between the father
and the child is the ethical representation of sovereignty par
excellence. This relation reflects the golden age of the Aryans,
that is, the reign of Yima for the Perso-Aryans and the rule of
Rama (rama-rajya) for the Indo-Aryans. This same relation is,
according to the Mahabharata, a prerequisite for the happiness
of creatures in the world. In the Raghuvamsa of Kalidasa it is
said that the king like a father should always guard his subjects
from calamities.® Béroni states thus: “Once in the time of P&roz

4 . Al-Tha‘alibi, Histoire des rois des Perses, H. Zotenberg, Paris, 1900,
14-15.
3 . It may be rendered into Parsig thus:
ped Evénnamag nibist Ested kii: gah ud payag 1 mardoman andar zamanag
1jim ped dad bud, harv k&-§ dad mehdar biid he ped gyag 1 azabardar nisast
h¢; ud ped avam 1 x"adayth 1 az 17 dahak ped tuvanigth ud x'astag btd; ud
andar xYadayth 1 frédon ped abzar ud pésénag; ud andar x'adayth T manuscihr
ped bun gohr ud mehdarih; ud andar x¥adayih 1 kayus ped xrad ud danagth; ud
andar xYadayth 1 kay hosro ped dilirth ud arvandth; ud andar x¥adayth 1
luhrasp ped dén ud pahrézumandih; ud andar x"adayth 1 abarig x'adayan 1 pas
az 0y ped hukunisnih; ud andar x'adayth 1 husrav andservan ped hamoyén
hunaran T azabar [guft] b€ az han 1 hangadth ud x“astag, ce-§ xir 1 gétig vahag
né burd.
6 Ragh. 2.48:
bhiitanukampa tava ced iyam gaur eka bhavet svastimati tvadante
jivan punah §asvad upaplavebhyah prajah prajanatha piteva pasi.



(5™ century), the grandfather of And3ervan, the rain was kept
back, and people in Eransahr suffered from barrenness.
Therefore, Peroz remitted them the taxes of these years, opened
the doors of his storehouses, borrowed money from the
properties of the fire-temples, and gave all to the inhabitants of
Eraniahr, taking care of his subjects as a parent does for his
children; and the consequence was that during those years
nobody died of hunger.”’

On the other hand, the unjust and inconvenient behaviour of
Dahaka (and Fragrasyan) disturbs the sound relation in the
society, and the subjects suffer disaster. The Aryans hopelessly
observed the ruin of their countries and the massacre of a whole
people by the onslaught of the Tazig, that is, the Arab-Muslims
belonging to the third Judaism. Adar Kévan (16" century) gives
the Persian version of the above passage, and he adds: “The
conduct of Husrd (AnoServan) towards his subjects was like that
of a partner towards a partner; the other (Persian) kings till
Yazdegird, the last Persian king, followed the same conduct. But
after the fall of the Persian kingdom, the behaviour of most of
our (Muslim) governors is like that of victors towards the
defeated, or rather that of oppressors against the oppressed.”®
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‘It is also said that: The kindness of Yima for his subjects
was like that of a father for his child; Dahaka treated his subjects

7. The Chronology of Ancient Nations, E. Sachau, London, 1879, 215.
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Homa Nategh has compared this period of dearth with the years of famine
in Persia during which (the 1870s), because 9f the attitude of the Muslim
clergy and the Muslim sultan (Nasir ad-din Sah) nearly half of the population
perished.
8. ezlz oliw,ls (Mulla Feroze Library, Mumbai, R VIII 50, fol. 140 / R

VIII 51, fol. 159 a).
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% . Al-Thaalibi, Histoire des rois des Perses, H. Zotenberg, Paris, 1900,
15.



like a wife her rival; Oragtaona was for his subjects like a
brother for his siblings; Franrasyan was for his subjects like an
enemy against his enemies; and Vistaspa was for his subjects
like a master towards his young students.’°

10 Tt may be rendered into Parsig thus:

jim mihrbanth abar bannag 1 x'8$ on biid cedn han T pidar abar frazend; ud
kunis$n T az T dahak 6 bannag 17 x"&§ ron cedn han 1 habog biid 6 habdg ron;
frédon bannag ray cedn brad biid bradar ray; frasyab bannag ray cedn duSmen
biid pedirag dusmen; vistasp bannag ray cedn frahangbed bud rédakan ray.



