handarz 1 danagan 0 mazdesnan
Counsel of the Wise to Mazdayasnians

This text is known under the title of handarz i danagan o6
mazdesnan ‘Counsel of the Wise to Mazdayasnians’. It is partially (or,
wholly?) in verse.
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(1) gos andar dared pahlumiha, mardoman k& hed mazdésn 1
kiSvar, aSnaved han 1 danag gobisn 1 fraron handarz 1 ohrmazd ud
amehrspendan.

(2) ped usahin gah abar &sted 0§0mandan mardoman, dadiha
dast ud roy ped goméz 1 gospandan $oyed ud ped ab pak soyed, ud
dadiha vastarg 1 pak posed, ud ped nirang 1 dén T mazd€snan
ebyanghan banned. ped menisn ud gobisn ud kunisn 1 fraron
menis$nigiha ruvan ray kar ud kirbag kuned ud ahlayth pursidar
baved.

(3) im roz ka gétigan hist €sted da ohrmazd 1 xvaday zivisn 1
getig ped meyan hiled, pes az han 1 ka astvihad abar rased ud vay 1
vattar abar 0 kirb nistyed, ud visobisn 1 kalbod, u$ ud vir ud boy ud
gyan ud tan az kalbod judag kuned, kalbod riman ud agar kuned, da
sosans ud tan T pasén us ud vir ud boy ud gyan ud tan ud kalbod 1
mardoman €k 6 did né gumezed.

(4) pas kalbod 1 mardoman on humanag con draxt-€ ka karend,
ud royed ud abzayed ud vaxsed, Skennend ud brinénd ud vazénend
ud abar 0 atas nihend, ud atas sozed ud gugared, ud vad 1 arda andar
0 g€han afSaned (parganéd ?), pas bé /6/ 0y ke kared ayab did ev-iz
(= &c) n€ daned ku xvad biid ayab né.

(5) pas az mardoman andar g€tig 0y burziSnigdar k& <az> harv
fradahisnih xvastag bé o kar kirbag handozed, (6) abag
xveésavandan, dostan, jud-dénan mardoman mihr ma druzed, naf ud
peyvann 1 xves ray han 1 abaron mihrdruz ma kared ped dusmat ud
dusiixt ud dusSvarst.

. - + ’ + r= —
(7) yezi. humatom. <mano> "manyete. (/  manydt ?) hiixtom.
vacim. mravat. hvarstam. varaziiat. syaollanam.

(8) ce agar humat mened ped menis$n, ud hiixt gobéd ped gobisn,
ud huvarst varzed ped varzis$n, bé abespared han 1 xveés ruvan ped
pahlum oxan ped humat ud hiixt ud huvarst.

(9) c€ spennag mendg ast menis$n humat ud gobisn hixt ud
varziS$n huvarst, dén gahanig ab&zag veh dén 1 mazd€snan, pesag
hux&mih, ud ristag ahlayth.

. v + ’ + r = V- — v
(10) yezi. dusmatom. “manyete. (/ manydt ?) duZiixtom. vacim.
mravat. duzvarstaom. varaziiat. syaolanam.



(11) c& agar duSmat mened ped menisn, duSuxt gobed ped
gobisn, dusvarst varzed ped varzisn, bé abespared han 1 xves ruvan
ped han 1 vattum oxan ped dusmat ud dusuxt ud dusvarst.

(12) cé gennag mendg ast menis$n duSmat, ud gobisn dusiixt,
<ud> varzis$n dusvarst, dén jadiigih, ud pésag ahlemogih
(freftarth ?), ud ristag fréftarth (durvandih ?).

(13) vazurg eméd 1 kirbag ray vinah ma kuned.

(14) ped juvanih vistax ma baved —6Sumandan mardoman.

cé vas 'kas T ped aburnayih az getig bé vidard hend,

vin ud abédag bud hend

biud <> da dagr zaman pettayist beé pas-iz frazam vidast
vin ud abédag biidan abayist.

(15) bé niin &n kunam tis 1 fraSkirdig abayed

dagr zaman pettayed ud né visobed.

(16) tan, hangar kii-m videred kar 1 gétig

han 1 gramig nazuk kalbod barend

ped gyag <t> framos§an, anoh an-ayad bé nihend,

10z ped roz framoseéndar ud anayattar baved,

— 'biid 7 abar pehikarend ud dron né yazend

ud an k& ruvan ham stayiSnumand, az to tan

mustumand ud garzi$nig bavam.

- —_ -

(17) daram handarz-€ az danagan, az guft 1 peésenigan,
0 aSma be vizaram ped rastth andar géhan;
agar <az man> pedired baved siid 1T do g€han.
(18) ped gétig vistax ma bed  vas-arzog andar g€han

c€ getig ped kas b€ né hist hend n€ kosk ud xan-u-man



$adih 1 ped dil c€ xanned ud c@ nazed (19) getigan.

cand mardoman did-am vas<-xvastagih> andar g€han

cand xvadayan —spahbedan— did-am meh-salarth abar
mardoman
avesan meh veé§ menidar bé raft hend andar g€han

—kii amah mehdar hem andar gé€han —

avesan abrah Sud hend abag dard b€ raft hend asaman.
(20) harv k& con &n did ¢€ ray ka vistar andar g€han.
ka n€ dared getig ped spanz  ud tan ped asan.

kirbag ped kirdan dared ka fradag anoh abayed Sudan bé (p&s?)
dadvar rast.

sad ud dagr-zivisn ud farrox ud ahlo ud perozgar ud kamag-
hanzam.

frazaft ped drod ud $adih ud ramisn.



(1) Lend me your ears, O excellent people who are Mazdayasnians
of the (X"aniraba) continent, and listen to the wise words and upright

counsels of Ahura Mazda and the Amosa Spanta.

(2) Rise up at dawn, O mortal men. Wash your hands and face
lawfully with bull’s urine, and (then) with pure water. Lawfully put on
clean clothes and with the (short) formula of the Daéna Mazdyasni
bind the sacred girdle. Heartily with upright thought and word and
deed do good for the soul, and be a seeker of Righteousness (= asa).

(3) Today, O earthlings, you have been left in the world so that the
lord Ahura Mazda may allow you earthly livelihood, before
Ast6.vidotu arrives unexpectedly, and the bad Vay (i.e. death) gets on
the body, destroys the body, and separates intelligence, wit,
consciousness, and (breathing) soul, and body (flesh, blood, etc.) from
the skeleton, and make the skeleton filthy and ineffective, and till (the
coming of) SaoSyant and (the making of) the Final Body the
intelligence, wit, consciousness, (breathing) soul, body and skeleton of
people are not mixed one with the other.

(4) The body of men is just like a tree which is planted; it grows
and increases and buds; it is broken and cut and carried and placed on
the fire; the fire burns (it) and absorbs (it); and the righteous wind
scatters (its ashes) on the world; then apart from those who planted it
or saw it, no one knows if it indeed existed or not.

(5) Then among men of the world he is more esteemed who,
instead of any affluent supply of material possessions stores good
deed; (6) he does not break a promise with his relatives, friends and
(even) people of other religions; and he does not plant, for his family
and lineage, the promise-breaking (sapling), by bad thought and bad
word and bad deed.

(7) [From the Avesta:] “If (he) thinks the well-thought <thought>,
speaks the well-spoken word, does the well-done deed”

(8) For if he thinks good thoughts with thought, says good words
with speech, and does good deeds with action, he will convey his soul
to the Best Existence through (three steps): humata, hiixta, hvarsta.

(9) For the Holy Spirit (spanta manyu) is (defined) thus: The
thought (of His) is good thought, the word good speech, the action
good deed, the religion Gavic pure good Daéna Mazdayasni, the
profession good character, and the way righteousness.

(10) [From the Avesta:] “If (he) thinks the badly thought (thought),
speaks the badly spoken word, does the badly done deed”

(11) For if he thinks evil thoughts with thought, says evil words
with speech, and does evil deeds with action, he will convey his soul
to the Worst Existence through dusmata, duziixta, duzvarsta.

(12) For the Evil Spirit (ayra manyu) is (defined) thus: The
thought (of his) is evil thought, the word evil speech, the action evil
deed, the religion sorcery, the profession heresy, and the way deceit.

(13) For the great hope of good deeds do not commit sin!

(14) Be not confident as regards (the days of) youth, O mortal
men! For many persons have passed away from the world in tender



years; they disappeared. Some survived for a long time, but even they
at last passed away —they were obliged to disappear.

(15) But now I should do something pertaining to the Renovation,
which last for a long time and does not decay.

(16) O body, imagine that my worldly work passes away; they will
carry the dear and delicate carcass to the place of the forgotten (=
tower of silence), and place it there unremembered; day by day it will
become more forgotten and unremembered; some complain against (it)
and do not sacrifice the sacrificial cake (for it); and I, who am the soul,
praising, am, with regard to you, the body, complaining and reproving.

(17) I have a counsel from the wise, from the sayings of the
Ancient. To you (who are) in the world of life, I will state it, truthfully.
If you accept it, you will have profit for both worlds:

(18) Be not confident as regards the material world, desiring much,
in the world. For they have not left the material world for anybody,
neither a palace nor house and hearth. Happy-go-lucky, why laugh and
boast, (19) O worldlings? How many men have I seen, (with) much
(wealth) in the world! How many lords and generals have I seen, great
leadership of people! Highly and greatly arrogant, they strode in the
world —that is, “we are superior in the world”. They went away; in
pain they went, destitute. (20) Then every one who has seen that, for
what purpose is it when he is careless in the world, when he does not
consider the material world as an inn and the body as restful?

Consider good deeds to be done, for tomorrow you have to go
there, before the just judge!

Be joyful, long-lived, fortunate, righteous, victorious and
successful!

Completed with peace, joy and pleasure.’

(Raham Asha)



