guzastag abdallah (GA)

The accursed ‘Abdallah

The Parsig treatise, guzastag abdallah (GA), gives an account of a
theological debate which took place between the Manichaean ‘Abdallah and
the high priest Adarfarrobay in the presence of the Arab Caliph al-Ma'miin
(813-833 A.D.). It is said that the challenger was a native of Staxr in Persis
and his name was Dénohrmazd; and when he apostatized to Manichaeism, he
chose the name ‘Abdallah —in the manuscripts this name is written in a

distorted form: -‘Ei«_)—u p-Yan Ju [abali/, U The treatise deals with seven

questions put forward by him to the high priest and the answers of
Adarfarrobay — notice that in this text the word tazig means any Muslim.

We give below the transcription and translation of the treatise.

Translation
Vizarisn

0

It is said thus : The accursed ‘Abdallah, the Manichaean?,
was from Staxr®. He [at first] was a soul-loving layman®. One
day, hungry and thirsty, he came up to a fire-temple, [saying:] “I
would take a Vaz>. Over there, there was no one to administer
the Vaz, and he came out [of the temple]. [In the way] a man in
whose person wrath did abide, met with him, and said that:
“Why do we have to do this and wish good to these people,
when a man like you comes up [there] and they do not
administer the Vaz to him, and hold him shabby, despicable and
unrespected?”

! The Parsig text in its original form or in Pazand or Persian form is
found in a number of manuscripts, K20, TD, SP 33, etc. It has been edited
and also translated into French, English, and Persian.

A. Barthelemy, Gujastak Abalish, Relation d’une conférence théologique
présidée par le Calif Mamoun, Paris, 1887.

Minochehr D. Jamaspji Jamasp Asa, « Gajastak Abalish », Dastur
Hoshang Memorial Volume, Bombay, 1918, 161-64.

Homi F. Chacha, Gajastak Abalish, Bombay, 1936.
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2 . Pers. zandig refering to Aram./ Syr. zaddiqa (~=.») ‘righteous’,
belonging to the (Manichaean) Elect.

® . in Persis.

* . mard-é veh lit. ‘a good man’, here a Mazdayasnian.

% . Pers. vaz ‘utterance ; grace ; a short prayer uttered in an undertone or
suppressed tone’, vaz griftan ‘to recite a short prayer especially before
meals’.



‘Abdallah, at first, was Dénohrmazd® by name. His mind was
then thrown into confusion, and wrath entered his person, and he
stopped doing good [the worship of the Yazata], and in order to
defeat in a debate all the learned men, those of the Good
Religion, and those of the Muslims’, the Jews and the Christians
of Persia®, he took the path leading to Baydad and to the court of
Ma'miin *Amir al-Mu'minin®.

Ma'miin "Amir al-Mu'minin summoned all his learned men
and also those of the Jews and the Christians. ‘Abdallah [was
there] to dispute. Then, by the order of *Amir al-Mu'minin,
Adurfarrobay son of Farroxzad, who was the leader of those of
the Good Religion, the Qadi™, the Great Governor (i.e., the
chancellor)*!, and Ma'miin himself and ‘Abdallah all sat
together.

‘Abdallah said: “O (Magian) priest, will you ask first, or shall
1?7

The priest (Adurfarrobay) said: “Ask you that | may
expound!”

1

The accursed ‘Abdallah asked: “O priest, who has created
water and fire?”

The priest answered: “Ahura Mazda.”

‘Abdallah said: “Then why do they smash and kill each
other?”

The priest said: “Be aware and knowing that: there is not
anything which Ahura Mazda the Lord produced unto which the

accursed Agra Mainyu, the deceitful, did not bring misfortune,

unto the humidity of the water <coldness> and unto the <heat
of> the fire burning <and dryness>, when they meet each other,

® . Cf. the name dyn(’w)hImzdy on a seal of the Sasanian times (Coll.
Pirouzan, Tehran).

" . Pers. tazig ‘Arab, Muslim’.

® Notice that Bagdad is called a part of Persia.

% . Amir al-Mu'minin ‘commander of the faithful’ = amir 7 vurravisnigan
on an Arab-Sasanian coin. R. Curiel, « Monnaies arabo-sasanides », Revue
numismatique, 1965, 6/ 7, 321-328.

10 Arab. 2t ‘judge’. He was probably the Chief Judge of the Highest

Court.
11 Pers. vazurg framadar = bidaxs.



the chaotic thing™® which is with the fire encounters the water.
This is like father and son, each of whom has an enemy whom
they hold captive; when they meet each other, the enemy who is
with the father strikes the son. It cannot be said that the father
has struck his own son.”

And Ma'miin " Amir al-Mu'minin approved that statement,
considered it as a good [reply], and was greatly pleased with it.

2

Second, the accursed ‘Abdallah asked this: “Is it a greater sin
when they smash the water and the burning fire than that when
they carry the polluted matter (or, carrion)™ on to them and kill
them immediately?**”

The priest said that: “The water and the fire are like a cow
and a horse. When they bring out [the cow and the horse] of
their own herds and carry them to a flock of small cattle, there
they will find grass and fodder, and are taken care of. But when
they carry carrion to them (water and fire), it is like carrying [the
horse and the cow] to a pack of lions and wolves that will smash
and kill and devour them.”

Ma'miin 'Amir al-Mu'minin approved.
3

Third, he asked this: “Is it Ahura Mazda or Agra Mainyu who

orders stroke and punishment unto men? For this that it is Agra

Mainyu who inflicts smashing and killing and wound and
punishment on men, then the kings who, for sins (/ crimes)
committed by men, cut off their hands, and administer the

bastinado®, they thus execute the command of Agra Mainyu.

And this that it is Ahura Mazda who inflicts punishment on
men, by which logic® ought to be believed, and if it is Ahura
Mazda who has prescribed the punishment, we then ought not

[to present] complaints against Agra Mainyu.”

12 Pers. druz from Av. druj- f. ‘lie, disorder, chaos’.

13 Pers. nasah from Av. nasus.

¥ Or: Is it a greater sin when they smash the burning fire <by> water
than that when they carry the polluted matter (or, carrion) on to it and kill it
immediately?

5 ped cob zanend lit. ‘they beat with a stick’.

1o Pers. xrad ‘wisdom, philosophy’.



The priest said that: “This case is like that of a child whose
finger is bit by a serpent, and the father, in order that the venom
might not spread over the whole body and the child would not
die, cuts off the finger of the child. The father is not to be
considered as ignorant and enemy, but as wise and friend. In the
same way, the (Magian) priests, the religious authorities and the
judges, when men commit sins (/ crimes) and damage their souls
and obstruct the way to the Best Existence, in order that their
souls may not fall into the hands of the Dagva and the Druj,
inflict material punishment on on them, they are not to be
considered as ignorant people and as enemies but as friends and
men of good will.”

Ma'miin and Qadi approved with wonder.
4

Fourth, he asked this: “Is it cleaner to wash the hands with
bull’s urine or with water? For, if the bull’s urine is cleaner, it is
not proper to wash them again with water.”

The priest said: “When dung and other foul and filthy things
are piled up in the house, do you yourselves clear them away or
do you order your servants to carry them away?”

‘Abdallah and Ma'miin " Amir al-Mu'minin and Qadi said
that: “Not at all! Any one will order his servants to cleanse.”

The priest said: “At night, when the Druj of contamination
reaches the body, we first intend to take it away by the bull’s
urine or with the sap of plants, and not with the pure and clean
water. On this that contamination reaches the body of any
person all are in agreement. For, the Jews, the Christians, and
the Muslims, when they get up from bed, they do not pray to
God nor do they perform the praise of angels (/ God)*’, nor do
they lay their hands on any food, nor do they start to work,
unless they wash their hands [and face] before; and if they do
thus [before washing their hands], they are considered as sinners
and ignorant [people].”

Ma'miin ' Amir al-Mu'minin approved [the reply], considered
it as a good [reply], and rejoiced so much.

5

Y stayisn T yazdan ‘praise of the Yazata’.



Fifth, he asked this: “To pay homage to the Victorious Fire
and ask of it a gift of grace [saying]: « Give unto me, O Fire, son
of Ahura Mazda, prompt felicity, prompt protection, prompt
life! »'® while it is well-known that fire indeed is so weak,
powerless, and poor that if one day man does not provide it with
fuel, it will die (i.e., it will be extinguished), [then] to ask a gift
of grace from that one who cannot [give it to oneself] is not
discerningly.”

The priest said that: “This case is like a town in which there
are all [kinds of] professions: blacksmith, shoemaker, carpenter,
tailor, [etc.] The shoemaker requests the blacksmith, « O
blacksmith, prepare my (hand-)tools so that | may make you
sturdy footwear! » The shoemaker sews the shoes of the tailor,
and the tailor prepares the garment of the shoemaker. Likewise,
the fire, in its corporeality, needs us to obtain libation, incense
and fuel; and we too, are in need of fire to smash, with its
mainyava activity, the mainyava Druj such as illness, fever,
peril, and wrath. Likewise are kings in need of subjects, and
subjects in need of kings.”

Ma'miin 'Amir al-Mu'minin approved [the reply], considered
it as a good [reply], and was greatly pleased with it.
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Sixth, he asked this: “It is clear, evident, and everyone agrees
that the bodies of the righteous men of upright conduct® are
cleaner and purer than those of the deceitful sinners. [But] you
pretend that the corpses of the deceitful ones, the non-Aryans,
the sinners are cleaner than those of the righteous. This is quite
unreasonable and unacceptable.”

The priest said: “The analogy of this subject is not such as
you think, for, when the deceitful ones die, the druj (‘lie,
deceit’) which was with them in life will take [their souls] and

will lead them to the bad existence (hell), near Agra Mainyu;

and the corpses, now that there is no druj with them, will be
clean. But when the righteous ones, those who are of upright
conduct, pass away, the Holy Immaortals (amasa spanta) will

18 Cf. Atas Niyayisn 10 (Y 62.4) daya mé atars pubra ahurahe mazd4
asu x'alrom asu Orditim asu jitim ... . day 6 man, atas i ohrmazd pus, téz
X'arih téz srayisnih téz zayisnih (“zisn) ...

Y fraron-kunisnan. Pers. fraron kunisn “upright deed’ renders Av.
ra0fyé.varsti ‘regular action” (Purs. 27).



take their souls, welcome them and carry them back before
Ahura Mazda the Lord; and the druj of contamination which
was with their corpses will become imprisoned in the house of
the body and will makes the corpse filthy. [This case is] like the
enemies who have invaded a town, and if the king of that town
falls into their hands, they will capture, bind and drag him near
their sovereign; but if they cannot seize the sovereign of that
town, they will enter this town in despair and will devastate the
town.”

Ma'miin " Amir al-Mu'minin, heard that statement, he quite
approved it, and it seemed wonderful to him.

7

Seventh, he asked this: “What is the reason of tying on the
kustig (‘sacred girdle”) [at the waist]? If it is a pious deed to bind
the kustig, then the asses, camels, and horses who, day and
night, have the girth tied round their bellies seven times, will
have priority [over men] to go to paradise®.”

The priest said: “It is not an unreasonable thing, but it seems
unreasonable to the unknowing and ignorant who are unaware
that they do not know the reason of a thing (a subject); and I will
shed some light on the subject the reason of which is not clear to
you. We say thus:

As we believe in two principles, we have indicated this
[duality] on our body: The part of Ahura mazda is light and
garo.domana (Paradise). So by analogy, whatever is above the
upper half of the body — such as [the faculties of] speaking,
hearing, seeing and smelling — is the seat of wisdom, breath-
soul, ahva (chest) and mind (heart), intelligence and wit
(memory), innate wisdom and acquired wisdom, [just like] the
seat of the Yazata and the Amosa Spanta; and if men consider
their upper half [of the body] in the likeness of the Best
[Existence], then it is taken as a principle and they consider it as
Virtue. The lower half [of the body] is, such as stench and filth,
the place of urine and excrement and stench, in the likeness of

the den and place of Agra Mainyu and the Daéva; if [men] find

clear that [the lower half is in the likeness of hell], then they
take it as a principle and we look to it as Defect. The kustig is
the limit-fixer of bodies. It is called kustig for the reason that it
has drawn a distinction in the body between two kust (‘sides,

2 yahist lit. “best’.



directions’). Likewise, you also draw a distinction between your
place of sitting (living room) and the place of making water
(lavatory). Then this [kustig] is like a wall which stands in the
middle.”

Ma'miin * Amir al-Mu'minin and the Qadi approved [the
reply], considered it as a good [reply], and was greatly pleased
with it.

00

Then they said to ‘Abdallah thus: “Go <away>! For you
cannot defeat him in the dispute. Because the more you ask, the
better and the clearer and the more logical will he expound.”

The deceitful ‘Abdallah became like a diminished and
downcast and [tongue-]tied and defeated and stupefied person.

Completed with welfare and happiness and pleasure.

madayan
Text

0
ped nam 1 yazdan 1 kirbakkaran

€don gobend kil guzastag abdallah 1 zandig az staxr bud.
mard-& veh ruvandost bad. roz-& gursag tisnag o ataigah “fraz*
mad kil « vaz girem ». anoh kas né bud ke vaz dad hé. ud béron
b€ mad. ud mard-€ k& x&m ped tan mehman biid, pedirag amad.
u-§ guft ki : « c&% abayed &n varzidan, ud ped han T mardom
nekih-kamag biidan ka?® mard-& 1 con to fraz rased, u-§ vaz-& né
dahend, ud sust ud x"ar ud anazarm darend ? »

abdallah fradum dénohrmazd®* nam bud. u-§ menisn visuft,
ud x&8m andar tan dvarist, u-§ dast az kar kirbag [yazi$n 1
yazdan kirdan] abaz dast. 6 hamoyén danagan 1 vehdénan, ud
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tazigagan ud jehiidagan ud tarsagan 1 pars eranzénidan <ray> rah
0 bagdad ud dar 1 mamiin amir muminin grift. ud mamiin amir
muminin frmiid kit hamoyen danagan 1 x'e$ ud han-z 1
jehiidagan ud tarsagan o pes x"ast hend. ud abdallah &ranzenid.
ud pas az framan 1 amir muminin adurfarrobay 1 farroxzadan,
con hudénan pésobay biid, kadig vazurg framadar ud x"ad
mamiin ud abdallah agenin niSast hend, ud abdallah guft ki :

« mdbed, nazdist tii purs€ ayab an ? »

mobed guft kil : « tii purs da an vizaram ! »

I
pursid guzastag abdallah kii : « mobed, ab ud atas ke dad ? »
mobed guft kii : « ohrmazd. »

abdallah guft kii : « pas cim agenin zadar ud ozadar®
hend ? »

mobed guft kii : « agah dani$nig bed kii &c-i8%° nest T ohrmazd
x'aday fraz dad ud guzastag ahrmen 1 durvand pedyarag avi§ né
burd. 6 ab x'edih <sardih> ud ata§ <garmih> sozagih <ud
hugkih>?'. ka <ata$ ud ab> 0 ham rasend, han druz 1 abag atas 0
ab rased. humanag pid ud pus ké-san harv €k duSmen-¢€ ast,
griftar darend, ka 6 ham rasend, han duSmen 1 abag pidar 0 pusar
zaned, né $ayed guftan kii pid 0 pusar T x'&$ zani$n kird. »

ud mamiin amir muminin han soxan pessannid ud ped xtib
dast ud ramisn 1 vas pedirift.

guzastag abdallah [didigar] n pursid ki : « ab atas sozag ka-
san zanend vinah vés hé az han k&-$an nasa avis [barend] ped
gyag bé “mired (*6zanend)? ? »

mobed guft kil : « ab ud ata§ humanag con gav-e€ ayab asp ké
az ramag 1X'e§ béron bé avarend, 0 ramag 1 gdspendan barend,
ud anoh giyah ud x"ari$n vinded, panagih azi§ kunend, ud ka
nasa avis barend con ka-§ 0 ramag T Sagran ud gurgan, avésan
zanend ud 6zanend ud bé dbarend.
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mamiin amir muminin pessannid.
i

sidigar [én] pursid kii : « zaxm ud padifrah 17 ped mardom
ohrmazd framayed ayab ahrmen ? c€ &n kii<-$an mardom k&-$an
ahrmen> zani$n ud 6zani$n ud zaxm ud padifrah <kuned> €g-
i$an x"adayan, ped vinah T mardoman kunend dast burrend ud
ped cob zanend, €g-iSan framan 1 ahrmen kird baved. &n kii-san
mardom ké&-$an ohrmazd padifrah kuned ped kadam xrad sazed
vurravistan, ud agar padifrah ohrmazd framiid, €g-uman az
ahrmen n€ must he ! »

mobed guft kil : « dadestan &n 6n humanag con frazend-€ ka
angust-& mar gazed, ud pidar ped €n ki da hamag tan zahr né
rasad”® ud frazend né mirad angust 1 frazend brined, pidar ray né
<ped> adan ud dusmen abayed dastan, bé ped danag ud dost. b&
hamgonag mobedan ud dastvaran ud dadvaran ka x"ad
mardoman vinah kunend, ruvan rés kunend, ud rah pahlum oxan
bannend, jadag 1 han ray kii-$an ruvan o dast 1 dévan druzan ma
rasad, gétigiha han padifrah kunend, né ped adan ud dusmen bé
ped dost ud nékihkamag abayed dastan. »

mamiin ud kadig abd pessannid.
v

caharum &n pursid ki : « dast ped gdméz Sustan paktar ki
ped ab ? c& agar gdméz paktar ast, didigar bar ped ab né sazed
Sustan.

mobed guft kil : « aSma ka andar xanag sargén ud tis T gennag
ud riman gird ayed x"ad b€ bared ayab 6 bannagan framayed da
bé barend ? »

abdallah ud amir muminin ud kadig guft ki : « n& &*° tis ped
han &vénag, harv kas 6 bannag[an] framaye"d *paladan®. »

mobed guft kii : « ama ped $ab ka druz 1 nasrust 0 tan rased,
nazdist ped han goméz ayab ped ab 1 tantohmag framayem <b&>
burdan, né 0 ab 1 abézag 1 pak. ped &n ki nasrust ped tan 1 harv
kas bé rased harv kas hamdadestan. c€ jehiidan ud tarsagan ud
tazigan harv kas bamdad ka az vistarg abar vigrayed <ku da>

2 rej-’-b
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dast [ud roy] ne& §6yéd32 namaz yazd ud stayisn T yazdan né
kuned, ud dast 0 &c-i§ x"ari$n ud kar né gired, ud agar kas gired
ped vinahgar ud adan darend. »

mamiin amir muminin pessannid ped xiib dast ud ramis$n 1 vas
<azi$> pedirift.

\

panzum &n pursid kil : « namaz 0 ata§ vahram burdan ud
ayaft azi§ x"astan ki "dah 6 man, & adur® T ohrmazd pus tez-
x"arih ud téz-srayisnih ud téz-zivisnih ! » ki ka [én] a$nag kii
ata$ x"ad edon nizar ud abadyavand ud driyus kii ka mardom
X'arisn T &zm roz-¢ né dahed bé mired ; az oy k& ped x'&stan né
Sayed, ayaft azi$ x'astan n& vizidariha. »

mobed guft kii : « dadestan 1 €n 6n humanag con Sahrestan-&
hamag peésag andar hend, ahengar ud kafSkar ud dradgar ud
darzig ; ud kafSkar az ahengar x"ayis$n kuned "ahengar”, ki,
"dastabzar 1 man b€ viray da mozag 1 to xiib b& kunam !” ud
kafSkar mozag 1 darzig dozed, darzig jamag 1 kafSkar virayed.
hamgonag atas ped tan(ik)kirdagih niyazumand ast bé 6 ama ped
vindadan 1 zohr ud boy ud &zm ; ud amah-iz ped
meénogikkirdarih bé zadan 1 druz T ménogig con vémarth ud tab
ud s1z ud x&$m niyazig hem 0 atas. hamgonag x'adayan
niyazumand 6 bannagan, bannagan niyazumand 0 x"'adayan. »

ud mamin amir muminin pessannid ped xib dast ud ramis$n 1
vas azi$ pedirift.

Vi

Sa$um &n pursid kii : « &n ro$n padag ud** harv kas
hamdadestan ki : tan T ahlavan fraron-kuniSnan paktar ud
ab&zagdar kii han 1 durvandan ud vinahgaran. aSma gobed kii
nasa 1 durvandan ud anéran ud vinahgaran paktar ki han 1
ahlavan. ud &n vas abécim ud apediriftag ast. »

mobed guft kii : « hangosidag 1 €n tis n€ €don con aSma
handéSed. c€ durvandan ka bé mirend, han druz 1 ped zindagih
abag biid gired 0 dusox nayed nazdik 1 ahrmen, ud nasa 1 druz
abag nést, a pak. ud ahlavan fraron-kuni$nan ka be viderend,
ruvan amehrspendan girend, bé pedirend, abaz 6 pes 1 ohrmazd
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x'aday barend ; han druz 1 nasrust T abag nasa biid, ped xanag 1
tan bannman® baved, ud han nasa riman kuned. humanag
dusmen-€ ka 0 Sahrestan-€ mad, ud agar-8an Sahriyar 1 han
Sahrestan 0 dast ayed, gired ud banned® ud nazdig 1 Sahriyar 1
x'8§ bared ; ud agar-3an Sahriyar 1 han $ahrestan griftan né
tuvan, anumédiha®’ ped ham $ahrestan andar $avend ud
Sahrestan aviran kunend®, »

mamiin amir muminin ka han soxan asnud vas pessannid U-§
abd sahist.

Vil

haftum &n pursid kii : « kustig bastan cim c€ ? agar kustig
bastan kirbag baved, &g*° xaran ud ustaran ud aspan pestar
Savend 0 vahist k& Sab ud roz haft bar tang ped askamb bast
darend ! »

mobed guft kii : « ab&cim tis nést. ped adanan ud dusagahan
ab€cim sahed k& anagah hend k& cim 1 tis né danend ; ud cim 1
tis nést T rosn, be-t*° an ro$n kunam : amah &don gobem ki con-
man vurravisn*' ped do-bungstih, u-man® ped han 1 x"e tan bé
pédagenid €sted. bahr 1 ohrmazd ast ro$nth ud garddman, ped
hangosidag €don harv c€ azabar némag 1 tan con [gobisn] ud
aS$navisn [ud véniSn] ud hambdyisn, gyag 1 xrad ud gyan ud ox
ud menis$n ud us ud vir ud asn xrad ud gososrid xrad gyag 1
yazdan ud amehrspendan ; ka mardom azabar némag ped
hangosidag 1 vahi$t darend, <a-§> bunést <girend ud ped hunar
abar nigerend> ...*% ud azér némag ast con gennagih ud rimanth,
gyag 1 (gd)méezisn™ ud sargén ud gennagih humanag gilistag, T
gyag 1 ahrmen ud dévan ; ud agar <mardom azer némag ped
hangosidag T dusox> ...* darend, a-§ bunéit girend, ud ped
ahog abar nigerend. ud kustig samangar ast 1 tanan ; &d ray

% g1ty or bun man, cf. SGV 13.62 bun ud manisn.

% enias K20, worey) TD. Better o1
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kustig x"anend. c&-§ tan ped do kust be *padagenid*® &sted.
hamgonag con aSma, con gyag 1 niSast az han 1 gomez
pédagened. &g &n <con> divar-€ ped meyan abar €sted. »

mamiin amir muminin ud kadig pessannid ped xiib dast ud
ramisn 1 vas <azi$> pedirift.

00

u-3an pas 0 abdallah guft kii : « <b&> av ! c&-§" eraxtan né
tuvan ! ¢ harv cand v&s pursé néktar ud ro$ndar /ped/
cimigdar®® vizared. »

durvand abdallah kast*® ud $kast ud bast ud &raxt [sturd]
humanag biud.

anosagruvan bad adurfarrobay 1 farroxzadan ké guzastag
abdallah ray $kast ! @don bad, eédondar bad ! ud varz ud x'arrah
abzayad, ohrmazd 1 xaday ray, abag amehrspendan ud abarig
yazdan. ud zad ud skast ud nifrid bad 6y gennag méndg durvand
1adan 1 dusdan 1 fréftar, abag dévan ud druzan ud jadugan ud
perigan ud sastaran [ud vinahgaran] !

frazaft ped drod sadih ramisn.
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