The restoration of the daéna

The Arsacian period

Around 247 B.C., ArSaka (Arsaces) established a fire temple at his
coronation.* This regnal fire marked the beginning of the Arsacian
era.? He was allegedly descendant of the Persian ArtaxsSaca
(Artaxerxes)® or Darayavayu$ (Darius)*, and « having at once
acquainted and established a kingship, he became no less memorable
among the Parthians than Cyrus among the Persians ... The Parthians
paid this honour to his memory, that they called all their kings
thenceforward by the name of Arsace. »° The Arsaka-kings felt
themselves to be the heirs of the “ancient” Aryan kingdom; they tried
to re-conquer all the lands that had once belonged to the
Achaemenians (veterus Persarum terminus)®. The Arsaka-dynasty was
in conjunction with the daena mazdayasni. The Arsaka not only
developed the cult of temple fires but also they took measures to re-
open the adauruna-schools (= hérbedestan) in different lands and
reassemble the scattered Avesta texts and other books on the basis of
oral traditions and surviving manuscripts.

One Arsaka by name of Valays (VVologases) is honoured in the
fourth book of the denkird thus: « Valay$ descendant of Arsaka,
ordered that: Of the Avesta and Zand as assembled in a state of purity,
and also of the teaching as derived therefrom, everything that had
survived the damage and turmoil of Alexander and the pillage and
robbery of the Greeks, in a scattered state all over the Aryan Land;
whether written or in oral transmission, as canon, be preserved as it
had reached (them), and be made memoranda (books) for the
provinces of the kingdom. »’

1 Cf. Isidore of Charax (first century A.D.), Stofuot ITapbwoi, § 11 *Acadi &v
N "Apcaxnc mpdTog Pactiedg amedsiydn kol puldrteTon &v Tadbo tdp AOdvaTOV.
“The city of Asaak (in Astauena), in which Arsaces was first proclaimed king; and an
everlasting fire is guarded there.’
2 Arsacid era 0 = SB 64 = — 247 / — 246, or Arsacid era 1 = 247 / 246 B.C.
3 Cf. Syncellus 284 B.C. (in Corpus scriptorium historiae Byzantinae, XIII, ed.
W. Dindort, Bonn, 1829, 539) "Apcdxng tig kol Tnpiddtng aderpoi 10 yévog
ghcovteg ano tod Iepodv *Apta&ép&ov...
* . Names of the Arsacid king, taken by Hamza from the copy of Mobed:
(O VAU BT ¢ Bap) s o Bl o Sl
The Arsacids, according to the Sahnama:
(00 1) i) s o By <L o Sl
5 Justinus, Historiarum Philippicarum, XLI, 5, 5-6 Sic Arsaces quaesito simul
constitutoque regno non minus memorabilis Parthis quam Persis Cyrus, ... decedit
cuius memoriae hunc honorem Parthi tribuerunt, ut omnes exinde reges suos Arsacis
nomine nuncupent.
®  Cf. Tacitus, Annals, 6, 31.
"Dk iv M 412. Cf. also Thaalibi apropos of Pacorus.



The Avesta texts were transliterated into an unambiguous alphabet,
called den-dipirift.

After a period of disturbance, some priests found it necessary to
refresh their memories by looking up manuscripts in the aBauruna-
schools or fire temples. The ceremony of re-kindling a (lesser) sacred
fire from the ashes through the offerings of wood and frankincense
with recital of an Avesta liturgy is recorded by a native of Lydia,
Pausanias in his Description of Greece, written in the second century
A.D.: « Those of the Lydians who are surnamed Persian (Avdoig énikioig
Iepowcoic) have a temple at the city called Hierocaesarea and at
Hypaipa. In each of these temples there is an inner chamber, and in
this an altar upon which are some ashes of a colour unlike that of
ordinary ashes. A magus enters the chamber, bringing dry wood which
he places on the altar. After this he first puts a tiara upon his head and
next intones an invocation to some god (yazata) or other. The
invocation is in a barbarian tongue, and utterly unintelligible to a
Greek. While intoning he peruses a book (érikinotv 8tov 81 Oedv énddet
BapPapa koi 0vdapude cuvetd “EAMcy éndder 8¢ mheyouevog £k ifriov). This,
without the application of a light, inevitably causes the wood to catch
fire and break out into a bright flame. »°

The Sasanian period

The Sasanian kingdom started as early as 209 A.D. from the
heartland of the Achaemenian kingdom around Staxr with the
establishment of the sacred fire of Ardasér son of Pabag in the temple
of Anahita at Staxr.” Ardasér drew on both kingdom (Pers. X'adayih)
and religion (Pers. den):

He projected himself as heir of the (Kavi-)Achaemenian kingdom,
thereby implying that he could restore the Aryan land (Pers. éran-
sahr). Sasan, eponym of the Sasanian dynasty, was reputed to have
descended from a certain Sasan son of Artaxsaca «who is called VVohu-
manah son of Spontodata. »™°

He entrusted Tosar with the task of collecting and revising sacred
texts, and reducing them to some sort of canon of scripture.**

Tosar

The priestly teacher Tosar'? (third century A.D.) was himself of the
royal-Parthian house'® who became Ardasér’s counsellor and helped

®  Pausanias, V, 27.3.

% Cf. KirdEr I1 10 staxr adur 7 anghid-ardaser ud anahid 7 banig. Cf. also
Tabari, ch. 1. He was crowned king of kings in his stead in the capital, Ctesiphon,
around 227 A.D.

19, cf. Bd 232.

' Cf. Dk iv M 412, Dk iii M 406.

12 Dk iii M 406 tosar herbed bad.
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him to overthrow many local rulers and re-establish the Aryan
kingdom in the Aryan land with undivided rule by a monarch.** He
collected many Avesta manuscripts and prepared a standard edition of
the Avesta comprising 21 books as an authoritative text of the Dagna.
He also wrote treatises about both political and religious affairs.
Rozveh (Ibn al-Mugaffa‘) translated (with some interpolations) some
of them into Arabic: Letter to Mahgusnasp king of Pedisx"argar, Letter
to the king of India, etc.®> Mas‘@idT and Béroni cited short passages of
the Arabic version of the Letter to Mahgusnasp.*® A certain scribe, 1bn
Isfandiar, when residing in X"arazm (around 1215 A.D.), came on, in
the book-market, a codex containing the Arabic versions of some
Sanskrit texts and the Arabic version of the letter to (Mah-)gusnasp by
Ibn al-Mugaffa‘. He translated this letter into Persian and embodied in
his History of Tabarestan.’

Kirder

Following soon after Tosar, Kirder (third century A.D.) had no
special contribution to fix on the sacred texts necessary in the
performance of the religious ceremonies, but he promoted the daéna
mazdayasni in the Aryan and non-Aryan lands: « At that time (when
Varhran son of Ohrmazd ascended the throne), too, from land to land,
from place to place, many services to the Yazata were increased, and
many Victorious Fire(-temples) were set up, many Magian men were
rendered happy and prosperous, and many Fires and Magians received
official letters of recognition. »*® Under Varhran son of Sabuhr «from
land to land, from place to place, throughout the entire kingdom, the
services to Ahura Mazda and the Yazata became excellent; the daéna
mazdayasni and the Magian men were greatly honoured in the land,;

Mas TAT (1++ VAT (ol el 2y awsl) 255 Aoy o Gl 3y sl 28
Miskawayh, The Tajarib al-Umam, Leyden, 1909, 98. 1us o, s G ol oo Job oy
(Y1 2 53, 455e)
Ibn Balxi:
(Febs ol eanlin ) 18) o9y 009 oS aloz 5l 1 51 e ¢ JLus 4l AL il (g5 o]
13 Cf. Mas'adi :
a ) ag polasy ol 75 0) e ()t o Sl oS slily 2olag e aly e ol s 35l S o )Yy
(YO \AAT /N e
ST B el g o paalar oy p30)) Ve iy ad amp els 2l ) ) Sho g8l sl Sle sl o sl 2
(e o) llall Silo o o glanly S 7)o o1 By
14 Cf. KAP 3.6 vas sar-x‘aday ozaned ud gehan abaz andar evx‘adayih avared.
Pers. évxvadayih ‘monarchy’ = Arab. ¢k <. (Mastdi, ibid., 99), opp.
ka(r)dag-x"adayih (Dk iii M 7) = Arab. sl .
5 Cf. Mas‘udr:
oo sy ) Sho Gl il Bl Lo dloy ptisy) oot B blly B0 Ll 6150 8 ol JoLy o,
(e easll) il
16 Cf Mas@di, Kitab at-Tanbih, 99. Beroni, India, 53:
S ol Je ot B by sla Sl JI skl dup g ST
7 See
B NAUEY NIYYY ol (JW3l g ) plin b F b oSS Jhasand o s oy deoms ol el
Rt

18 Kirder I 7.



and to the Yazata, the water, the fire, and the cattle came great
satisfaction in the land. »*°

Pers. dyny mzdysn /den mazdesn/ < Av. daena mazdayasni refers to the Aryan
religion, and also to certain celebrated texts which constitute the basis of the first
period of the Aryan religion, viz., the Avesta. Kirder speaks of dén “smar- “to study
(or, memorize) the da@na’, cf. II 17 vas rad-pesag grift, ud vas den “smurd gonag
gonag, ud aniz kirdagan 7 yazadan vas abzad ud abardar bizd ‘Many ratu-festivals
were celebrated, and the daena much studied in various ways, and many other
services to the Yazata were increased and became excellent as well.” 11 11 den
mazdesn ... vazurg pedixsar bid ‘the daéna mazdayasni was greatly honoured.” IT 16
u-m dén mazdesn ud muvmard 7 xib andar sahr agray ud pedixsara,,nd kird ‘I made
lofty and honoured the daéna mazdayasni and the good magian men in the kingdom.’
I1 16 k& andar mo,stan ped den mazdesn pahrist ‘who lived in the priestly estate by
the daéna mazdayasni ...” 1 15-16, 1l 23 yast ud kirdagan ud dén mazdesn cé nan ped
zindagan kiriyed ‘The Yasna liturgy and (other) ritual acts and the daéna mazdayasni
as it is performed here in life.’

Pers. dyny /déen/ < Av. daéna. Kirder cites a lost passage of the translation of the
Avesta, Hadoxt nask, thus: 11 22 [on] can [ped] nask nimayed kiz mardom [ka vidurd
... ké] arda han x"és [den ped zan ud sag pedirag ayed. ud ké arda oy han x'es déen o
vahist nayed ud ke durvand ay-iz han x'és den 6 dusox nayed. As it is shown in the
naska, that: « When people pass on, then ... he who is truthful (OPers. artavan-), his
own dagna will come toward him (in the form of) a woman (together with) a dog. He
who is truthful, his own dagna will lead him to the best <existence> (= paradise, Av.
vahista- ayhu-), and he who is deceitful (Av. drvazt-), his own dagna will lead him
to the bad existence (Av. daozay'ha-). »

Pers. ysty /yast/ generally signifies ‘worship (with ceremony and offerings)’, but
also refers to ‘the text of liturgy’ (Staota Yesnya®, and or the Yasna of the seventy-
two chapters). The Avesta word yasna- ‘worship, sacrifice’ is rendered by Pers.

co 21
yazisn.

Pers. krtkny /kirdagan/ ‘religious service, texts of the services for the deities’?;
kirdagan 7 yazdan ‘service of the Yazata’%.

Adurbad

«The heretics?* and those who destroy® who, in the priestly estate,
did not live truly?® by the daéna mazdayasni and the services to the

9. Ibid. 11.

20 Cf. Dk viii M 679-80 hadaxt ud yast ped peyvann 7 ¢ abdum dad videvdad,
DD 44.6 yast ud visprad.

2L Cf. Y 35.7 yasnamca vahmamca: yazisn ud niyayisn. However, in the
Manichaean texts, we find afrin yasn ud vahm o ... (M 554), yasn ud vahm o rosn ...
(M 1019).

2 Cf. T 11 D Il 134, 83-4 [ped] kirbag kirdagan parxezah ‘(whoever) may
abide by good deeds and religious services.’

2 Cf. Paik. (Parth. inscr.) 69 krtkny MH y’ztn.

2 lswmwky < Av. asamaoya-.

% gwmlc’k /gumarzag/ < vi-marz-/ gumarz- ‘to destroy’, ¢f. Y 31.1 yai ...
vimarapcaité ... yoi zrazdd aghan ‘those who destroy ... those who are faithful’.

% ped vizar. Cf. M 132 & M 5861 (Parthian) pwrs’d kw pt wyc'r §°h yy pt kdg
y kwb "wt pt twxm sr’yl?



Yazata » are mentioned in the inscriptions of Kirder.?” Under Sabuhr
son of Ohrmazd (4™ century) an assembly of the notables of the Aryan
land and the representatives of the priestly estate (mo,.stan) was
convened and Adurbad son of Mahrspend was required to vindicate
the dagna (religion and canon) by submitting to the ordeal®® with metal
pouring upon the chest. After he was acquitted apropos of the daena, a
royal edict ensured that: « Now that we have seen the truth of the
daena, we shall not let anyone (become a convert to) the evil religion.
»* The evil religion (agdenih)® refers to alien sects, whereas the
heresy (ahlemayih)®! and heterodoxy (judristagih)® refer to sects and
doctrines in the Aryan clergy. We are told that the head of one
“heretic” school was a certain Sén, and besides some “heretics” were
called peccibast(ag) ‘hypocrite’.

After Adurbad had proved his “orthodoxy” by ordeal, some of his
texts were inserted into the Anthology of the Avesta or the Short
Liturgy (X'ardag abestag), for example, Nam stayisn ‘Praise to the
name(s)’, Petit T pasimanih ‘the petit (text of atonement) of
repentance’ (also called Petit i A_du;fbda’).33

Sén

Sayist ne-sayist 6.7 abézag-dad ud veh-den ama hem ud poryodkeés
hem. gumeézag-dad sen ud hasagird-is hend. ud vattar-dad zandig ud
tarsag ud jahzd ud abarig 7 az én son hend.

‘Of a pure law are we of the good religion, (followers) of the first
teachers (/ orthodox); of a mixed law are Sén and his disciples; of an
evil law are the Gnostic (Manichaean), the (God-) fearing (Christian),
the Jew, and others of this sort.’

Dénkird vi M 567 ahlemoy si [evénag]: freftar ud freftag ud
x'addosag. x'addaosag han baved 7 gobed kiz sen veh az adurbad, ud
x'addosagiha han 7 sén gired. ud freftag han baved con havistan i sen.
freftar con x'ad sen ke tis han 7 con poryodkésan i pesenigan casid ped
nigerisn be vardenid.

2" Kirder 11 16.

28 Cf. Dk viii M 679. Cf. also Dk vii M 644 (var) pesaxt 7 abar den.

. Dkiv M 413.

. Av. aya.daéna- adj., °na- m. ‘of evil religion’. Cf. AfZ 3 yafa azois dahakai
aya.daena. Cf. also Bd 216 dad 7 agden (= Islam) ravagenid. Pers. ag-denih “evil
religion; infidelity’, ant. den 7 mazdesn, cf. Dk iii M 235.

31 Av. asomaoya- adj. m. ‘heretic’, Pers. ahlemay, cf. DK iii M 201 abaz
stayidan ... do evénag, ahlemayig ... agdenig.

%2 Pers. jud-ristag ‘of different denomination, heterodox’. Cf. AVN 1.9
judristagzh ud gumanih ud juddadestanih.

%3 We find this habit again among the Parsis. For example, Kavasji E. Kanga
took some “monajat” from the Persian book of Dastor Mulla Firoze entitled Pand-
nama (published in the year 1834 A.D.) and inserted them in the Little Avesta (with
Avesta text and translation in Gujarati prepared in the year 1880 A.D.).
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‘There are three kinds of heretics: a deceiver, a deceived one, and a
self-loving one.** A self-loving one is that (person) who says “Sen is
better than Adurbad”, and he embraces that of Sén self-lovingly. A
deceived one is like the disciples of Sén. A deceiver is like Sén
himself, who deliberately altered the teachings of the ancient first
teachers.’

Hypocrites

Sak-ud-gumanigih vizar 10-69-74 [déen] az <han> fraz ped
peyvann o bayan x'adayan i kay-tohmagan i burzavandan mad, da-z
pesaxt ped vidaxt roy 7 abar-var-rézisnih 7 oy hufravard adurbad 7
mahrspendan andar x'dayih i 6y bay sabuhr i sahan sah 7
ohrmazd<an> ped pehikar 7 abag vas sardag jud-sardagan ahlemoyan

az avesan mazandum ahlemayan i-3an peccibastagan® x'and hend
boxt.

“Then [the dagna] was passed on, by succession (= continuity in
the religious tradition), to the lords and kings of the Kavi race, the
exalted ones*®, until the ordeal with melted metal (lit. zinc) pouring
upon the breast of the blessed (lit. of good fravasi) Adurbad son of
Mahrspend in the reign of that lord (/ his late Majesty) Sabuhr son of
Ohrmazd, the king of kings, in a controversy with heretics of different
species of many kinds and especially with the greatest heretics among
them, who were also known as the Peccibastagan (‘hypocrites’), he
(Adurbad) acquitted himself well.’

The Peccibastagih is mentioned in the Dénkird and, ;)ossibly, in the
Mgénog Xrad, as a distinct “heresy” within the Magians.*” It would
seem that this “heresy” was the doctrine of Sén.

Xusro (Xoopong)

After the success of Xusro (sixth century) to re-establish the
authority of state, the Aryan councillors assembled by him, re-affirmed
the views advocated by Adurbad.

Dk iii M 218 abar dah handarz T anésag-ruvan husré Sahan sah v
kavadan o eran hanzamanigan ped dastvarih 7 ohrmazd den.

3 Pers. x'ad-dasag, ant. xrad-dosag, cf. Dk iii M 67.

% Paz. paca apayastagqg/ Skt. abhipsuhih.

| abandon my earlier reading panz-abayistagan.

% Pers. burzavand translates Av. barazaidi- ‘with sublime (in-) sight’, an
epithet of Kavi Vistasp, cf. Yt 5.108.

¥ Dk iii M 3 pursid ieg~e» 1o (“peccibast) ahlemay Kii ...

MX 16- sizdahum ké zandigih kuned; cahardahum ké jadigih kuned;
panzdahum ké ahlemayih kuned; sazdahum ké dévizagih kuned; haftdahum ké <pgr

“presver 1gH ory (pPeccibastin?) kuned.



‘About the ten injunctions of Xusrd, of Immortal Soul, king of
kings, son of Kavad, to the Aryan audience of the Assembly, on the
authority of the daéna of Ahura Mazda.’

M 219 vy

dad ud éven, ped castag ud kirdag 7 havistan 1 adurbad ©
mahrspendan, 7 az kuran deh bid, kirdan.

‘One (of his injunctions) was to practice the teachings of the
formulas of the religion (/ the Avesta texts), the liturgies and (other)
ritual acts (for) the Yazata, together with the laws and traditions in
accordance with the teachings and works of the disciples of Adurbad,
son of Mahrspend, who came from the land of Makran.’

The pact of the high-priests with Xusro

Xusro, son of Kavad, had to cope with a “heresy” within the clergy
preached by a certain Mazdak, son of Bamdad, who exercised a certain
fascination on the laity (vehan lit. ‘the good’), and appeared to cause
disturbance among the priests (@sronan). Xusro rejected Mazdak’s
teaching and works, because he was afraid of his force of propaganda
among the “populace” (X'ardagan)®, and his power of subjugating the
kingdom by a band of clergymen. His doctrine was a new
interpretation (zand) of the daéna, a kind of mazdaica superstitio,
detached progressively from the Moyestan, and implicated the laymen
in religious controversies. An assembly was summoned by Xusr6 to
which seven high priests of the Moyestan were invited to put it in
order. He urged the priests to teach the collection of Avesta liturgies
(yasniha) to the good; at the same time, he demanded of the priests
that, the Zand was to be strictly kept from laymen. In this way, he
freed his Aryan subjects from the religious quarrels that could divide
them into hostile sects.

The pact preserved in the Zand T Vahman Yasn 2 bears witness to
this act:

ped zand 7 vahman yasn, hurdad yasn, astad yasn®® pedag ka:
e bar guzastag mazdak 7 bamdadan den-pedyarag o pedagih amad,

u-san pedyarag ped dén 7 yazdan kird, han <bay> anasag-ruvan
husrav <7 kavadan> *mah-vindad (/ ‘mah-dad)*, *veh-sabuhr*, dad-

% In the commentary of the VVd 4.49 it is said, ironically, of Mazdak, thus:
mazdak 7 bamdadan keé-5 x'ad sagr x'ard, u-§ kasan ped suy ud marg dad. ‘Mazdak,
son of Bamdad, while he himself ate to the satiety, gave up others to hunger and
death.’

% The Persian version omits it.

10 peparrs DH, 106 K 20, slasste BK, wisles MU. Mahvindad (mirese) is
the name of a commentator in the MHD 24.4, 59.1. Cf. also Y 9.10, Y 10.18, Y 11.7,
Y 19.11. The seal of a certain Mahdad is also known.

“ dewoun K 20, 4L o MU. Cf. MHD A 34.7-8 veh-3abuhr 7 mubedan mubed

bid. Cf. also NM 1.4.15.



ohrmazd 7 adurbayagan dastvar*, adurfarrsbay 7 a-dra*, ud

adurbad®, ud adurmihr®, ud baxtafrid*® ¢ pes x'ast. u-§ peyman azis
x'dast kii: en yasniha ped nihan ma dared, bé ped peyvann 7 asma zand
ma cased!

avesan andar husrav peyman kird.

‘In the commentary of the Vahman Yasn, and of the Hurdad Yasn
and of the Arstad Yasn, it is revealed that:

Once the Accursed Mazdak, son of Bamdad, the adversary of the
religion, appeared, and brought detriment to the religion of the Yazata,
then Xusro of Immortal Soul, son of Kavad, summoned before him
Mahvindad (or, Mahdad), Vehsabuhr, Dadohrmazd the high-priest of
Adarbayagan, Adarfarrobay the free-from falsehood*’, Adarbad,
Adarmihr and Baxtafiid; and he demanded from them a pact, [saying]:
“Do not keep these (Avesta) liturgies in concealment, but do not teach
the commentaries outside your lineage!”

They made the pact with Xusrd.’

The “pact” put forward in the assembly was accepted and, sealed
on the authority of the daéna (Hurdad Yasn):

Yt 4.9 zarafustra aétom mgéram mé fradaxsayo (Yt 14.46
fradaesayois) anyat piére va puérai brarei va hado.zatai afravanai va
frayaone.

‘O ZaraBustra, do not teach this Formula except either to the father
for (transmission to) the son, or to the brother for (transmission to) the
uterine brother, or to the priest for (transmission to) the Orayavan!’

The Avesta texts in practical use were the liturgical ones: the
Yasniha. The canonical texts of the Avesta were only studied in the
learned circle of the Magi. The word yasniha refers to any collection
of (Avesta) texts required for the liturgical services: the Yasna of the

2 ol o] 6 y5mms o 5308 ,o MU. Dadohrmazd is the name of a commentator
inthe Y 10.18, Y 11.7. The seal of a certain adur-ohrmazd is also known. Cf. also
MHD 9.2, N 40. SnS 1.3 castag 7 adurohrmazd.

Firdosi, M 40.303

o Sy oS alas as s Sy Sl oS

B sl ,ols MU (Adurafzayenidar & adurbad?). Or adurfarrobay-nerisah.
Cf. SnS 1.3.

*# _ Adurbad is known as commentator. Cf. N 28 adurbad 7 dadfarroxan. Cf. also
N 31. MHD A36.6 adurbad 7 mardbzdan.

* | Firdosi, M 40.304 31 ..

e bl el ol ,)*y‘ﬂr" Al 5
. o8 e MU, Baxtafrid is mentioned among commentators, cf. SnS 20.11,
Dk vi M 547, M 578, N 28 (vaxtafrid). Dk iii M 113 ahlav herbed baxtafrid. A short

collection of him is found in the “Pahlavi Texts”, 81.
" a-drg ~ Skt. a-drogha-.
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72 chapters, the Visprad (a hadaoxta ‘complement’ of the Yasna), the
Videvdad (a variant of the collection used Vistasp Yast in place of the
Vidévdad), the five Gah (for the performance of the ceremony in the
five periods of the day: havani, rapiffina, uzayeirina, aipisrudrima,
usahina), the Afrinagan, the Sihrozag, the 21 hymns addressed to the
deities, and some other small formulas known as Vaz.

What Mas ‘tdi tells us about the state of religious tradition at the
Sasanian period confirms the existence of this collection: « When the
kingship passed from the petty kings (the ArSaka) to Ardasér son of
Pabag, he made the Aryans in accord about the reciting of one “naska”
(of the book of Zara@ustra) called “Yasniha, and until nowadays the
Azgyans and Magians only recite that —the first book is called Avesta.

»

The Zand is comprised of the literal translation of the Avesta texts,
glosses and commentaries interpolated in the translated texts, quoting
the different opinions of the teaching priests.

According to the “pact” (peyman) it is expedient for priestly
teachers, that they teach the Avesta texts —collected in the Yasniha — to
all those of the good religion; but, it is proper for priests, that they
teach the different commentaries of the Formulas, and the doctrinal
schools —the whole “literature” about the daeéna mazdayasni is called
Zand —only to one who is of priestly family, who is an intelligent
priest.

In the Xusrav son of Kavad and a page, the hero of the story is a
young man of a princely family, who relates to the king Xusro that:

HKR 8 ped hangam ¢ frahangestan [kirdan] dad hom. u-m ped
frahang kirdan saxt avistaft hom. 9. u-m yast ud hadoxt ud ... ud jud-
dévdad herbediha varm, gyag gyag zand niyasid éstad.

‘At the proper time I was given to the School, and I was very
diligent during school education. I learnt by heart the Yast (of the 72
chapters), and the Hadoxt, and the ... (bayan yasn) *°, and the
Vidévdad like a teaching priest, and studied their Zand passage by
passage.’

It seems that the story takes place before the “ban” on the study of
the Zand in the (princely) schools (frahangestan).

We find an echo of the “pact” of Xusrd, after the Sasanian period,
in the prose Sad-dar (‘A hundred chapters’), 98, 99.
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